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Foreword 


Towards Understanding Aqidah is the recent academic work of Mawlana 
Hafiz Ather Hussain al-Azhari. As the name indicates, in this book 
he has outlined in a scholarly way the fundamentals of Islam. He has 
taken great care in consulting references in order to dispel some of the 


misinterpretations of Islam. The contents and its presentation are clearly 





outstanding and his approach is very focused. He has devoted a great 
deal of his energy in the collection of information he includes in this 
work. In my opinion this is a very good example of an inspiring initiative. 


In the present theological climate of the Muslim world many young 
people ask ‘Where do we go to understand Islam?’ Going to a mosque 
or Islamic institution only may provide an incomplete understanding 
of this great religion because the code of conduct of our centres are 


perceived by s0 many of us as biased and partial. Consequently we must 





go to the scholarship and authentic sources of Islam to acquire a broad 
and accurate insight. I believe that this book fulfils this criterion and will 
be immensely helpful in providing guidance to the original and organic 
teachings of Islam. 


It is an irony that sources and avenues of Islamic literature and its 
dispensation ona large scale has also led to an internal misunderstanding 


of Islam in our age. Accordingly we are experiencing a climate of 


intolerance ond fear, resulting in an undercurrent of repulsion and 


frustration within a section of young Muslims. 


[am pleased that this book is being published at a time when such 


independent and neutral analysts of our theological resources is greatly 
required and | pray to Allah Almighty that readers find ita straightforward 
reading on the topic of Aqidsh and benefit from it, Ameen. 


Finally I congratulate Mawlana Ather Hussain al-Azhari for his efforts 
and hope that this work will be widely appreciated by all. 


Mawlana Mohammad Shahid Raza Na'imi, 
Head Imam, Leicester Central Mosque, 


22 January 2011. 


Preface 


Towards Understanding Agidah is a short introduction to the basic 
beliefs that each and every Muslim ts required to believe in. In essence, 
the Agidah of the Ahl al-Sunna in this book will be based on man 
‘Mufassal which all Muslims learn from a young age: 


sy DAM aga g Alan yy AGS y ARG gaily Cabal 
Sagal dey Cell 5 pled ail Ge oy 2 ud jill 
"[helieve in Allah, and His angels, and His scriptures, and His Messengers, 


and the Last Day, and in destiny; the good and bad of it is from Allah and 
[I believe] in resurrection after death.’ 


This itself is derived directly from the famous Hadith of Jibrail, in which 
the Prophet @defined Faith (Iman) as: 


[That] you believe in Allah, His angels, His scriptures, His 
Messengers, (he Last Day, and that you believe in Qadr, the 
good and bad of it. 





1 Sahth Musiire, Book of Taith, Hadith no. 9. 


In this book, each aspect of our belief has been explained in separate 
chapters. For the sake of clarity, each chapter has then been divided into 
easily-understandable sub-sections. Owing to its importance, the work 
concludes with a chapter devoted to Bid‘a 


Many Muslims in this day and age are confused about their Agidah and 
are unsure what they are required to believe in. To give content to the 
reader, the book has relied on explaining our Agidak using the earliest 
Great care has been taken to reference each verse, 





sources possi 
Hadith and opinion 
also been provided at the end of the book. 


its primary source. A detailed bibliography has 





‘The book in front of you is thanks to the effort of several people, to 
whom I am eternally indebted. Firstly, I sincerely thank my family in 
general and my parents in particular, who have been a constant source 
of love, comfort and inspiration. Secondly, 1 express gratitude to all of 
my teachers, especially Mawlana Abdul Bari Sahib and M.LH. Pirzada 
Sahib. Thirdly, 1 am thankful to the staff behind Hazrat Sultan Bahu Trust 
(Birmingham) and the Islamic Centre (Leicester), who have provided me 
with a brilliant platform to propagate Islam. Hazrat Allama Pir Nayaz 
al-Hasan Qadiri Sahib 1s particularly worthy of praise and thanks, for 
his love and advice. Finally, ] am grateful to Allama Mohammad Shahid 
Raza Na‘imi, who is the inspiration behind this book. In the summer 
of 2009, he approached me and Mufti Muhammad Shakir Misbahi, 
requesting us to design and deliver a course on the Agidah of the Aht 
al-Sunna, at Leicester Central Mosque. Hundreds of Muslim men and 





women attended the course over a ten-week period during the Autumn 
of that year. This book is based on the notes recorded during this course. 
Allama Shahid Raza Sahib’s piety, wisdom and knowledge continues to 
astound me as each day passes. 


Though @ full transliteration has not been offered for the Arabic words, 
a basic form has been provided to create ease for the reader. The letter 


Waw (preceded by 2 Dhamma) is represented by ‘a’ (as in Sarah), the 
letter Alif (preceded by a Fatha) with ‘a’ (as in Fatiha) and the letter Ya 
(preceded by a Kasra) with ‘i’ (as in Hadith). 


‘The commendable parts of this work ate due to Allah's limitless favour 
and mercy. The shortcomings are all my own. 


Finally, 1 request the readers to remember me in their Dua’s. May Allah 
forgive our sins and grant us Paradise in the hereafter- Ameen. 


Dr. Hafiz Ather Hussain al-Azhari_ 


BA Principles of Theology, Al-Azhar University, Cairo, 

Phd Theology, MPhil Theology & BA Political Science, Lintversity of 
Birmingham, 

MA Arabic & Islamic Studies, Bhera Sharif; Pakistan. 


Introduction 


a. What is Agidah? 


‘Agidah (sfe) derives from the root word Agada in Arabic, which 
means ‘to tie and bind something:' When a person forms a contract 
or agreement with someone, then the Arabs call this an Agd. This is 
because by agreeing to something, they are ‘binding’ their ties The 
marriage ceremony is referred to as Aqd Nikah by Arabs, because it isan 


agreement between the couple that ties their relationship. 


In islamic terms, Aqidah refers to the doctrines that each and every 
Muslim is tied to. It refers to the beliefs that he/she agrees to adhere to 
as a believer. 


b. What areas does Aqidah cover? 


In short, it is possible to identify three broad areas that this discipline 


covers; 


4. al-Iahtyyat; namely everything that is related to our beef in God. 





1 See Lisén al-Arab (vol, £X, p. 309). Ibn Manziir (.711/1311). 


ii, al-Nabawwas; this refers to at] matters related to the prophets and 
messengers. 


iii. al-Samiyyat: this refers to those matters relating to our Agidah that 
we could never understand and comprehend except from a heard source, 
namely Allah and His Prophet (. For instance, our Agidah requires that 
wwe believe in punishment and reward in the grave. The only way we 
know this is because we heard it from the Qur'an and Sunna. Likewise, 
our belief in the questioning (in the grave and on the Day of Judgement), 
in Paradise and in Hell are all considered as al-Sarr‘iyyat. 


c. Why is Agidah important? 


In short, the acceptance of our actions is dependant on our faith, or 
‘Agidah, All our worships are only accepted when it is coupled with the 


correct belief, 


For example, people are described in the Qur’an who perform Salah but 
are still subject to Allah's dismay (107; 4-7) and who build mosques but 
still lack piety (9: 107-8), This is because they had the wrong Aqidah. 
Repeatedly in the Qur'an, Allah gives glad-tiding to those ‘who believe 
and perform good actions’ In other words, the right doctrine is the basis 


for the acceptance of our actions? 





2° Wefind that in one famous report, the Prophet & said:‘Islim is built upon five 
{pllars:the testimony that there is God but allah and that Muhammad is the 

te give Zaki, Hay) and to fast in Ramadan 
jock of Faith, Hadith no.7). Some reports exist in which the Prophet 
ind blessings of Allak be upon hum) mentioned ‘fasting in Ramada’ before 
“Hajy'(Salth Mushm, Book of Faith, Hadith no. 19). But all the variations of this Hadith 
commence with the testimony that no God but Allah and that Muhammad is 
the Messenger of Alizh, This too umplicitly implies that faith (the testimony) always 
precedes actions (Haj, Sah, Zakth and Save). 
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d. The Aqidah of the Ahl al-Sunna; its source 


Our Agidah is derived directly from the Qur’in and Sunna of the 
Prophet p- The task to formulate and explain «t has been left to the 
scholars, like the four great Imams {namely Imam Abi Hanifa (d, 
150/767), Imam al-Shafii (4. 204/819), Imam Malik (4. 179/795) 
and Imam Ahmad ibn Hanbal (d. 241/855), Imam al-Tahawi (d. 321 
A.H./933 C.E), Abi al-Hasan al-Ash'ari (d. 324/936) and Aba Mansar 
al-Maturidi (d. 333/944), 


pp] 


Chapter One 


Belief in Allah 


1.0. Iman and [slam 
+ Iman. 
Solis Great ya 
Iman means to believe and verify with the heart. In other words, to 


accept whatever the Prophet $ brought? 


«Islam, 
DY Geel ga CSN AN GLa 1 YI ga 
Islim means the verbal affirmation of the two testumomes (that there is 


none worthy of worship except Allah end that Muhammad is the Last 
Messenger), along with believing this with the heart.* 


Islam consists of five pillars (i) to testify that there is none worthy of 
worship except Allah and that Muhammad is the Last Messenger 








3. p.28, Sharh al-Risdiaal-Nafia wa al-Huyaj al-Qaeva. Shaykh Muhammad Abd al-Latif Salh 
L-Farftr(d, 1407/1926), 
4 Ted, 
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establish Prayer (il) to give Zak (™) FO fast in Ramadan (¥) to perforry 


Hay? 
egitimacy of one of these five pillars, then he 


Ifa person denies the | 
Islamic Shari'ah is no longer applicable to him, 


becomes a non-believer, 
and he will not be buried in a Muslim cemetery. 


1.1, What is Tawhid? 


inthe Arabic language. this word stems from the word for‘one’ because 


this is the main attribute of Allah, His Oneness. In Islamic terminology, 
Tawhid isa branch of knoveledge from which we are able to understand 


the oneness of Allah - in essence, attributes and actions. 


In short, this field of knowledge refers to Allah Almighty and helps us 
to identify: 
|, What is necessary for Him. For example, Allah has and will 
always exist. 
2, What is permissible for Him. For example, Allah can cteate 
and destroy. 


3, What is impossible for Him. In short, these are all attributes of 
imperfection. 





5 This definition of In and islim is taken from the Prophet's own explanation in 
the Hedth of fibril ibril appeared m the presence of the Prophet and asked: 0 
Muhammad! inform me about Islim’ The Prophet @ replied: That you testify that 
there is no God except Allah, and that Muhammad is the Messenger of allah, and 
that you establish Prayer, that you give Zaid, that you fast in Ramadan and that 
‘you perform the Haj if you are able to do so jtbril then asked about [mein to which 
the Prophet & replied: TThat] you believe in Allah, His angels, Hls scriptures, His 
Messengers, the Last Day, and that you helteve in Qadr, the good and bad of i (Sehih 
Must, Book of Fath, Hadith no.5). 
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1.2. The Attributes of Allah 


‘The scholars have divided the attributes of Allah into many different 
types! For the sake of clarity, the main attributes of Allah are listed 
below with a brief description. 


i, al-Qidm (pre-existent). In other words, His existence cannot be 
ascribed to a particular tume and it does not have a beginning. When 
we say that Allah 1s Qadim, it means He has no beginning. Allah existed 
before anything else did and He has always existed. In the Qur'an, Allah 
is described as: 


He is the First (nothing is before Him) and the Last (nothing is 
after Him) (57:3). 


Hence, there is a difference between our existence (and everything in the 
universe) and Allah's existence. The Wiyjdd (existence) of Allah is pre- 
eternal and ever-lasting and He did not require someone to bring Him 
into existence. Allah existed when nothing else did. 


As for our existence, it is Hadith (cule), meaning it is dependant on a 
creator and on time and place. Our existence — unlike Allah's - does 
have a beginning and end. 


li, al-Bagé (ever-living). In other words, He is not subject to death or 
decay. When we say that Allah is Baqi, it means He will never have an 
end, The Qur'an states: 


Whoever is on it (the earth) will perish. And the Face of your 
Lord full of majesty and honour will abide forever (55: 26-27) 


lil, al-Makhdlafa li al-Hawddith (contrary to created things). Allah 





6 Sila Nafsiyya. Sifu Salbiyya Sifa Mut and Sia Ma'nampyya 
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doesnot resemble anyone or anything from His creations, not in essence, 
tributes or actions. The Qur'an affirms that ‘there is nothing like Hin’ 
al 


(2:10. 


‘A pious man from our ancestors saw the Prophet @ in his dream, He 
asked him: "What is the essence of Tawhid?’ The Prophet replied, 
“\(hatever you think Allah 1s like, He is different to that” 


jv, al-Wakdaniyya (oneness). In other words, He is not subject to 
division and aumbers, as clarified perfectly in Sirah al-Ikhlas. 


v.al-Qiyam bi al-Nafs (self-supportive). This means that Allah is not 
dependant upon anyone or anything for His continued existence. He jg 
free from all types of support. Rather, the entire universe is dependant 


on Him. 


vi. Wajib al-Wujid (necessary existence). Everything in this world 
that we see did not exist at one point in time. For example, the sun at 
‘one point in time did not exist. There must have been a force or creator 
which brought the sun into existence. This crestor itself must have 
always existed and must not have depended on anything else for its own 
existence, This is Allah and He is what we term Wajib al-Wujaid: that His 


ever-existence is compulsory. 

Additionally, the scholars outline that Allah Almighty is: 
vii, All-Able. 

viii, Does what He intends, 


ix. All-Knowing. 





7 p38. Sash ab Risa ct Naja we a-Hufaal-Qat'a. Shaykh Muhammad Abed al-Latif Salih 
al-Farfar (4. 1407/1986), 
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x. Al-Listening.* 

xi. All-Seeing. 

xii. Capable of dialogue. 

xiii. Alive, 

1.3. What attributes cannot be associated with Allah 
Almighty? 


+ The opposite of the aforementioned attributes are impossible for Allah 
‘Almighty. For example, Allah is Bagi and so it is impossible for Him to 
be Fani (subject to perish). 


+ Itis astonishing to hear the Fatwa of Shaykh Rashid Ahmad Gangihi*, 
the first Shaykh al-Hadith of Dar al-Ulam Deoband, in Fatawa 
Rashidiyya, in which he suggests that it is possible for Allah to he. He 
writes: 





‘The meaning of the possibility of Allah lying is that it is within 
the power of Allah to Lie, meaning that whatever punishment 
has been promised (for the sinners) by Allah, He has the power 
to do the opposite of that even if He does not do it...so the 
belief of all the scholars, Sufis and Lifama of Islam is that lies are 
within the power of Allah.” 





8 When we see and hear, then this is dependant on other factors and instruments i€cur 
‘eyes are covered then this aflects our ability to see, Ifthe sound 1s t00 low. then we 
cannot hear. However, Allah’s seeing and listening is free from such factors, He does 
‘ot require eyes and ears to see and hear and more smagortantly, nothing can escape 
His senses | -al-Agida al-Hasana (al-Mar'uf bi) Aga‘id al-ilam. Hazrat Shih Wali Allah 
Muha ‘Ahi 

9 AnIndian scholar who lived in the late 19and ezrly 20° century. He was the co- 
founder of Dar al-Uim Deoband in India, which resulted in the school of thought 
Popularly known as Deobandism. 

10 Fotdwa Rashidiyya, Shaykh Rashid Ahmad Gangihi. Vol. |, p.20, Lines 11-15. Kutub 
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‘This clearly contravenes the Qur'an which asserts that; 


«Surely Allah never fails in His promise’ (3:9). 





«Who is more true in statement than Allah?’ (4: 87) 
Moreover, one of Allah's beautiful names is Haqq (the Truth). 


“The mainstream Sunni scholars do hold the belief that Allah can do 
what He wishes, but Shaykh Rashid Ahmad has confused Muslims by 
scandalously terming this as ‘Iman al- Kazib; or ‘the possibility of lying” 


Shaykh Jibrd Haddad writes: 


It ts astonishing that the Deobandi Shaykhs showed such 
eloquence and righteous care in refusing to attribute the 
Prophet @ the attribute Alim al-Ghaib (knower of the unseen), 
lest it suggest Shirk...yet when it comes to the Divine Attributes, 
the Deobandi Shuyakh come up with a new term [/mkan al- 
Kazib) which not only has no verbatim textual stipulation either 
= ‘Imkan al-Kazib' - but also contradicts the Divine Attribute 


of Sidg (Truth) in the Qur'an! 


In short, we believe that Allah possesses all attributes of perfection and 





Khina Rahimiyye, Delhi, India. 

11 Shaykh jibril Haddad adds: 
‘in addition, Ashraf Ali Thinwi (d. 1362/1943) is also accused of attributing Allah 
Most High the “power tole” in translating the meaning of the verse {wa makari we 
maka Allzh wallihe Khayra al-makirin, 3:54} ~“They schemed and Allah schemed, and 
Allah 1s the best of schemers” to read “They ‘makkarbauz’ [wirich in Urdu connotes 
cunning and other despicable attributes unbefitting to ! ‘makdarbaar’, and 
Hes the best of those who makkarbaax” Bur the latter accusation is groundless, as 
Allah Himself attributes to Himself the Arabic verb makura in His Book, and to deny 


such attribution or decry impermissible to 
authorities said that 











same ward as He app! 
explained to mean “ 
(eww livingsslamorg) 


beauty and therefore all trails of imperfection are impossible for Him, 
such as lying, deceit and oppression.”” Knowing that Allah is able to do 
all things isa totally separate issue from the debate as to whether He can 





as the Deobandis suggest. Such a comment is blasphemous to the 
utmost degree and a blatant ascription of a defect to Allah. Debating 





whether an ordinary person can lie is a matter of disrespect, so how can 


someone see it respectful and fruitful to debate whether Allah can lie? 


Moreover, ifthis debate is allowed to flourish, it can lead to an avalanche 
of discussions which will subsequently undermine our position as 
Muslims. If Allah can lie, does that mean He lied (God forbid) when He 
said there is 2 Paradise? Does this mean there is no Day of Judgement? 


1.4, Does Allah have hands? 


‘As mentioned earlier, one of the fundamental beliefs we hold about 
Allah is that He does not resemble His creations; in essence, attributes or 
actions. However, there are several verses in the Qur’an which seemingly 
suggest that He does share some similar attributes with His creation. For 


example, we are informed that; 
« Allah has a hand. 

The hand of Allah is above their hands (48: 10). 
« Allah can grasp with His hand. 


And on the Day of Judgement the whole of the earth will be 
grasped by His hand and the heavens will be folded in His nght 
hand... (39:67) 





12 p.50. ol-Agide al-Hasana (al-Mar'df bi) Agiid al-Iskim. Hazrat Shah Wali Allah Muhaddith 
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+ Allah has a face. 


Whoever is om it (the earth) will perish, And the face of you, 
Lord full of majesty and honour will remain (forever) (55: 26-27) 


+ Allah can sit in some form on His Throne. 


Allah is He who raised the skies without any pillars that you can 
sec, then he became one with the Throne (Jstiwda) (13:2), 


Such verses and others (where the interpretation becomes difficult) 
are called the Mutashabis. The reaction of the scholars and the pious 
ancestors to these verses has been mixed, but it can be summarised into 


three positions; 
Position One. 


+ Some scholars believe that those who have sufficient knowledge on the 
matter are permitted to interpret such verses, and explain them in a 
matter befitting to Allah's status. So for example, ‘Allah's hand’ can be 
metaphorically interpreted as His power or care, The /stiwa on the 
Throne (Arsk) is interpreted as Allah taking ownership of it." This 


however is the minority position. 





34 inthe Qur'an (3:7) Allah states that:'He itis Who has revealed the Book to you: some 
of ts verses are decisive, they are the basts of the Book, and others are allegoric 
then as for those in whose hearts there is perversity they follow the part of it wi 
is allegorical, seeking to mislead and seeking to give it (their own) interpretation 
but none knows its interpretation except allah, and those who are firmly rooted in 
knowledge say: We believe ini, its all from our Lord, and none do mind except those 
having understanding” thase adhering to this position believe that the verse means 
Allih and those ‘firmly rooted’ have knowledge in the allegorical verses. The myorty 
‘opinion (as expressed in posruicn two) 1s that there isa necessary pause after ‘except 
Allah’ and that those firmiy rooted! sumply remark ‘we believe in it (Zid ai-<Qurm, pp. 
703-210. yol. 1. Zia al-Qur‘an Publications, Lahore, 1995). 








20 


Position Two; ‘The correct and majority opinion. 


« According to the majority of the Companions and the pious successors, 
such verses can only be truly interpreted by Allah Almighty, and 
our task is simply to believe in the verses So we say that the verses 
describing His hands and face are all truthful, but the exact form of it 
is beyond our comprehension. 


imam Malik’ (may Allah be pleased with him) was asked about the 
verse which seemingly suggests that Allah sat on the Throne. Imam 


Malik replied: 


give pt SI 5 Syne ut ol sid! 
Feaaic Mpall scanty ar gla! s 
“The sitting (Istiwa) is not unknown [by us}. Its exact form is not 


understandable. Faith in it is compulsory. And asking about it 
is Bida”™ 


Imam Malik then had the questioner thrown out of his gathering. This 
shows that itis not the way of the pious to indulge into what exactly these 
verses mean and entail. Our task is simply to believe in these verses. 


Position Three; Ibn Taymiyya and his followers. 


+» However, some Muslims have deviated from the overwhelming 
consensus by trying to ascribe human attributes to Allah. [bn Taymiyya 
(d. 7286/1328) gained notoriety amongst the scholars for alleged 





15 Imam Malik ibn Anas (d. 179 AH /795 C.E.), Major Hadith scholar and jurist of 
Madina. He compiled the al-Muwatra, the Hadith collection deemed as one of the most 
authentic compilations by imam al-Shif'T, The Malik school of thought takes tts 
names from him 

16 Bia means something that has been newly innovated in religion. Here, imi Malik 
used the term to mean that asking such a question contravenes the practice of the 
plous ancestors. 
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anthropomorphism” and spent time in prison in Cairo because of Such 


charges He suggested that the Divine Names and Attributes of Allih are 
to be taken at face valu 


sought to suggest Allah's presence there. He writes: 





Because we raise our hands to the skies, he 


Inclusive in what we have mentioned regarding the faith in 
Allah is to believe in what He has informed us of Tegarding 
Himself in His book. And it is proven from the Messenger 
and the Ummah have agceed on the fact that Allah is above the 
skies on His Throne (Arsh), exalted over His creation, '° 


Like our pious ancestors have purported, we raise our hands to the skies 
because this is the direction from which mercy and blessings descend, 
not because Allah is present there (to the exclusion of other places)» 
When Ibrahim said ‘I am going to my Lord’ (37: 99), does this mean he 
knew His exact location? Of course not. Allah created time and place, 


and thus He is free from them. He cannot be pinpointed and located to 





an exact place to the exclusion of others. 


In short, there is no reason for Muslims to openly indulge in the exact 
form of Allah's hand. Ibn Ata Allah (4. 709/1309) offered priceless advice 
when he said: 


Allah will not ask you about the details of His nature and His 
attributes; rather, He will ask you about what you did while you 
tarried on the earth. Therefore you should seek God where God 


seeks you! 





17 Attributing human characteristics to 






Muhammad ibn Silth al-Uthayrain, 
19 p.296. Ibid 

20.116. al- Sharh al-Quim ff Hall Alfio Sirdtal-Mustagin. Abd Allah al-Harari, 
21.10. The Creed of mdm al-Tahdwi. Translated, introduced and Anrotated by Hamza Yusu/. 
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Imam al-Tahawi (d. 321/933) warned: 


Whoever does not guard against denying (God's attributes} and 
against Tashbik (anthropomorphism) has erred and failed to 
acquire understanding of d 





e transcendence (Tanzih). For 
undoubtedly our Lord, the Sublime and Exalted, 1s described 
with the attributes of unity and uniqueness. No one in creation 
is in any way like Him.” 


Moreover, the Prophet @ never asked and demanded Muslims to think 
about Allah's existence and exact nature in great detail, and in fact 
pointed out that this could lead to misguidance and confusion. Imam 
Muslim (d. 261/874) reports in his Sahih: 


Abii Hurayra ae narrates that the Messenger of Allah @ said: 


“The devil will come to one of you and ask: ‘Who created this 
and that?’ until he will eventually ask: ‘Then who created Allah?” 
‘When it reaches this stage he should seek refuge with Allah and 


refrain 


Allah has only entrusted us with things we can fathom and comprehend. 
If something is behind our limited intellect and understanding (like for 
example, the Rith (soul)), then it is not an essential element of our faith 
Perhaps this is why the Prophet ¢@ ordered people to ‘contemplate on 
Allah's creation and do not contemplate on Allah? 


To conclude, Allah has ordered us to call Him by His ‘beautiful names” 





22 p.58. Ibid. 
23 Sahih Muslim. Book of Faith. Hadith no, 191. {na similar Hadith, the Prophet (peace 
land blessings of Allah be upon him) said: 





should say’ believe in Allah’ (Sahih Muslin. Book of Faith, Hadith no. 190). 
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‘And for Allah are the most beautiful names, 20 call Him by 


them, (7:180) 


None of these names are controversial and difficult to understang 
Certainly, none of them are anthropomorphic that result on confusion, 


In the same verse, Allah orders us to: 
_.Leave the company of those who utter improper speech 
against His names. They will be requited for what they used io 
do (7:180) 


licit indication from our Lord to avoid discussions 





Perhaps this is an imp! 
about Allah's exact nature. 


Moreover, one has to seriously question the academic worth of 


establishing the exact nature of Allah’s hand. When we learn abou 
Allah's mercy and His punishment, this will certainly increase our faith 
increase ous 





in Him. But if we establish the nature of Allah's hand, wi 
faith in Hum? Will it make us fear Him more and be more obedient? 


1.5. Is our intellect sufficient to acknowledge that 
Allah exists? 


This question refers to a famous, hypothetical debate that existed 
amongst the classical scholars. Allah has sent a prophet or messenger to 
every single community that has existed to preach the message of Islam. 
But if there existed a community that never heard the message of Islam, 
would they still be expected to deduce the existence of Allah through 


their own intellect? 





+ Many Shafiii scholars believe that in the absence of messengers, it 
does not become incumbent upon people to accept faith. Imam al- 
Suyati (d.911/1505) wrote a separate essay on the faith of the Prophet's 


a 


‘ents. In this work, he wrote that whosoever dies in the state that 
eat of Islam did not reach him, then he will be saved from the 
fire of Hell. This is because Allah states in the Qur’an: 


And We never punish until We have sent a messenger (17:15) 


» The majority of the Hanafi Shaykhs are of the opinion that if Allah had 
not sent a messenger to us, we would still be expected to have faith 
jn Alah2® Imm Abu Hanifa stated that our intellect should guide us 

to realise that this world must have a creator, and that this creator 


‘must not have been subject to creation 





himself 


1.6, Conclusion 


Perhaps rightfully so, Allah has not entrusted us with the responsibility 
to know His exact nature. He is an enigma that cannot be solved and an 
ocean whose depths cannot be reached. What we do need to know about 
Him is clearly and precisely defined in the Qur'an and Sunna. 


Shaykh Hamza Yusuf once requested his Shaykh to be taught Tawhid. 
He replied by simply reciting Surah al-Ikhlas and informing him that this 





24 p32, Sharh al-Risdla al Nafia wa al-Huyaj al-qatra. Shaykh Muhammad Abd al-Latif Saiih 
al-Farfar (d. 1407/1986). 


people could and did deduce the oneness of God through their own 
tnt Plato and his disciple Aristotle, Aristotle had some interesting views 
‘concerning theology, the one mos! worthy of attention isthe state of nature, or physi, 
nha book The he nature of something i its ‘end’ or 
‘what it ts when 











{nto being and pass 
then decay. Hence.. 
But most importantly there would be no motion 
movement that is tself unmoved- namely God. Essertually there must have been a 
being whi ted and started this cycle in all hving thungs, and that being itself s 
not subject to motion or a cycle. That being 1s God. 
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was sufficient as a lesson on Tawhid. It is important 10 note how 
instructed to know this Sarah through the means of the Prophey 
Qul, Say’) and not through our own intellect. 


Weare 


Hig 


On a final note, the Wahhabi movement claim: that they are é 
le 


champions of Tawi Bat as we have sen, they have made fundamen 
a 


errors and indeed blasphemous remarks in this discipline, 


%6 


Chapter Two 


Understanding Shirk 


2.0. Shirk - Introduction 


Shirk (45) literally means ‘to associate’ or ‘to partner? In Islam, it is to 
associate somebody or something in Allah's inherent nature or in any of 
His attributes. This is the greatest of all crimes according to Allah, as the 
Qur'an states that He is willing to forgive all types of sins except Shirk 
(4:16). This fact is sufficient to warn us of the magnitude of this crime. 
Murder, rape, theft, burglary, deceit — all can eventually be forgiven by 
Allah, but not Shirk. 


2.1. Defining Shirk; Imam al-Qurtubr’s definition 


‘The Qur’anic scholar Allama Al-Qurtubi (d. 671 A.H./1272 
CE) offers a detailed definition of Shirk in his Tajsir, al-lami’ 
fi Akkam al-Qurlin” He writes that there are three different 
stages or forms of Shirk, and all three are forbidden (Hardm). 
(i) To consider a being other than Allah (a tree, idol, person, jinn 
etc.) worthy of worship. This is the major form of Shirk, and the 





27, Pir Muhammad Karam Shih al-Azhari (may Allah shower His mercy upon him} has 
cited this in Zid al-Qur‘én, (val. : pp. 351-2). 
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type of Shirk committed by the people of the sahiliyya Periogm 
(ii) To consider that another being other than Allah can Pe “_ 
and create certain actions independently (without Allah), even, it 
the person does not believe that that person or being is a Gog Fre 
example, Nimrad. who was the enemy of Ibréhim {peace be ‘pag 
him), believed that he could ‘give life and couse death’ (2.359) 
(iu) Lastly, Shark in worship, and this is Riyd (showing off). This too , " 
form of Shirk because the worship is not being done for the sake of Allin 
anymore. It is sometimes referted to as Shirk Khaft (hidden Polytheism), 
Though this form 1s still forbidden, itis the least severe of the tines 
because the one who indulges in it is not declared a non-Mushm. 


From this we can appreciate that Shirk is when someone (i) ascribes 4 
partnerto Allah in His essence or attributes (it) with the knowledge ang 
belief that this being or object is worthy of such accolade and that it can 
be done independently of Allah. 


2.2. Defining Shirk; the Wakhabt interpretation 


Muhammad ibn Abd al-Wahhab (d. 1207/1792)” writes in al-Usil af. 
Thaldtha: 


‘The greatest thing that Allah has ordered is Tawhid; this is to 
single out Allah alone for worship. And the greatest thing He 
has forbidden 1s Shirk, and this is calling other than Him with 


Him (ana aye tye0 ya 9). 2 





18. The period prior to the Prophet's announcement of prophecy is known as /ahilyy, 
which means ‘ignorance’ 

29 Muharnmad von Abd al-Wahhdb (1703-1792) was 4 Muslim scholar who preached an 
extremist version of Islam in the Arab Peninsula during the eighteenth century Today 
bis legacy is popularly known as Wahhibism, 

30 pp. 25-6, l-Uuilal-Thalttho. Muhammad ibn Abd al-Wahhab, 
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Muhammad Nasir al-Din Albani (d. t419/1999) writes: 


‘There are three types of Shirk. The first is Shirk in Godhness 
(Rabibryya). This is to believe that there 1s another creator with 
Allah Almighty...and this type of Shirk in this Ummah 1s less, 
al-Hamdu Lillak. The second type of Shirk is Shirk in deity- 
ness (al-Alihiyya) and worship (al-Abiidiyya). And this is that 
someone other than Allah is worshipped, namely the Prophets 
and pious ones (Salihin), in the form of seeking assistance from 
them (istighditha) and proclamming them in times of difficulty 
and its likes. With great regret, this is common in this Ummah... 
And the third is Shirk in attributes (al-Sifat). This 1s when some 
of the creations of Allah are ascribed with attributes exclusive 
to Allah alone, like the knowledge of the unseen (Ghayb). This 
type lof Shirk] is common amongst many of the Sufis, like the 
saying of some of them (namely Imam Busiri]; 


And from parts of your generosity [O Muhammad] are 
the world and the hereafter 


And from your knowledge is the knowledge of the Tablet 
and Pen.™ 


Ibn Sa‘di (d. 1376/1957) wrote in the commentary of Muhammad ibn 
Abd al-Wahhab’s Kitab al-Tawhid, under the chapter ‘he who seeks 
Tabarruk® with a tree or stone or its like’: 


This is from [the forms of] Shirk and it is the actions of the 
polytheists. For verily the scholars have agreed that it is not 
part of Shari'ah to seek Tabarruk with anything from the trees, 





shammad Nasir al-Din Albani (4. 1419/1999) in al-Agidah al-Tahéwryye, Sharh 





wa Talia. 
32 Tabarruk means to seek blessings. 
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cones ples, amie sts ands esi 8 the major spi 
‘ i 

‘his (principle) Is universal in everything from the Statigy 
Ibeahim (Magam Ibrahim), the room of the Prophet 4, 4, i 
ie 


stone of Bayt al-Magdas fin Jerusalem) and other excel 
places. ® " 


Inthe same book, Ibn Abd al-Wahhab includes a chapter titled ‘what i 
been mentioned in slaughtering for other than Allah’: is 


This is Shik. stoughtering in the name of a being other thy 
Allah 1s the major Shirk and excludes one from the circle op 
Islam 


Further on he writes: 


_.and major Shirk is like praying to the people ofthe graves, and 
seckang help through them (istighatha) and praying for worldly 
and heavenly matters....this is exactly what the idol-worshippers 
do with their idols. ** 


To summarise, according to the followers of Muhammad ibn Abd al. 
\Wahhib, the following are all considered Shirk: 


« Calling anyone other than Allah (like proclaiming Ya Rasillah) for 
Istighdtha (seeking help). 


« Seeking the Prophet's Wasila (medium). 


«+ to suggest that the Prophet (peace and blessings of Allah be upon him) 
has fin al-Ghayb (knowledge of the unseen). 





33 _p.39.Kitdb a-Tawhid wa Kitab ol Qa! al-Sadid, Muhammad ibn Abd af-Wahh2b, 
commentary by Abd al-Rahmdn ibn Nasir ibn Sadi 
‘Mo opAL ibid. 


35 pp. 65-6, Ibid. 


to seek blessings (Tabarruk) from Islamic relics 
« to slaughter in the name of someone other than Allah. 


visiting the shrines of Allah's pious servants. Muhammad ibn Abd 
al-Wahhab was vehemently against people visiting Madina Sharif in 
order to greet the Prophet #. 


2,3. Understanding Shirk 


‘Yo truly understand what Shirk i 





important to highlight Islam's 
concept of worship, or /bada. All scholars agree that Jbdda is ‘utmost 
humility and humbleness: A simple example would be that of prostration 
in Salah. Sajda certainly shows humility and humbleness but this is not 
the only part of Salah which is considered as worship; to stand up with 
the hands tied, to perform Ruki, to return from the Ruki position with 
the hands on the side, to sit and to turn the face right and left after Salam 
are all part of Salah and thus all considered as worship. If all the acts 
of Sala are considered as worship, then when a student sits with his 
hands on his laps in the presence of his Shaykh, or when a child stands 
for his father, then is it possible to say that the student and the child 
are worshipping the Shaykh and father respectively? Of course not. We 
must remember that Jibra’il sat in exactly the same way in front of the 


Prophet a when he famously asked him questions about Islam, Jman 
and dhsan* 


“Therefore the question is what has made these acts - when performed 
in Salak — 2 form of worship, and the very same acts - when performed 


in the presence of a Shaykh or father — something other than worship? 
The answer is simple; 





all depends on what the person really thinks 
and believes in his 





ind when he performs these acts in front of the 





36 Sahih Mustim, Book of Faith, Hadith 10.9, 
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being, fhe sits in the Qa’da (sitting) position with the firm belieg y 
is worshipping Allah, then itis considered as Zbdda and he ig 

Showin 
ihe sts in 
ves that he isy 
ip him, then this 


the Shaykh, bat 


hat he 


‘utmost humility and humbleness’ whilst doing so. But 
Qaida position in front of his Shaykh and firmly belie 
servant of Allah, and that he is not intending to worshi 
will be interpreted as respect, dignity and honour for 





It is therefore clear from this that no-one or nothing is worthy of Worshi 
other than Allah Almighty. He is the most Able and all-Knowing. je ‘ 
the Creator and Sustainer of all. He alone possesses the power to forgive 
and punish, And only when someone truly believes that a being othe, 
than Allah is worthy of worship and able to perform actions reserved fy 
him alone does he become a Mushrik (polytheist). 


2.4. Refuting the Wabhabi position 


Certainly, ifsomeone truly believes that the Prophet % can answer ou: 
Duds to the exclusion of Allah, and that he possesses the knowledge of 
the unseen independently and without the assistance of Allah, then this 
is Shirk. Ifa person believes that something can be done independently 
without the will of Allah, then this is polytheism. But this is not what 
the Ahl al-Sunna claims and believes. Also, we do not believe — like 
Muhammad Nasir al-Din Albani thinks we do - that ‘the Prophets 





and pious ones (Salihin)’ are worthy of worship. What follows is a brief 
refutation of the Wahhabis’ interpretation of Shirk. 








‘37 Having said this, the Prophet (peace and | 


forbid prostrating to anyone other than Allah. So this Is prohibited i 
regardless of intention, mee os 
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2.4.1. Calling anyone other than Allah’ (like 


proclaiming ¥a@ Rasillah) for Istighatha (seeking help) 


trsaying Ya Rasullair is Shirk, then the Companions committed Shirk 
when they would proclaim ‘Ya Muhammad’ before going into battle. 


“Tis was after the Prophet @ physically left this world. 


«if saying Ya Rasillah is Shirk, then the Companion Bilal sb Harith 
Muzanni committed Shirk when he came to the grave of the Prophet ® 
and said: ‘O Messenger of Allah! Please pray for rain for the sake of 

your Ummah, because they are being destroyed as a result of the 


drought! This was in the caliphate of Umar at.” 





« Lf Istighatha from beings other than Allih was forbidden, then we 





48. The Muslims were engaged ina fierce battle with Musaylma Kazzab during the Battle 
‘of Yamima. Allama Ibn Athir describes the events as follows 
“then Khalid ibn Walid challenged the enemies to fight. Thus according to the 
[established] practice of the Muslims, they proclaumed Ya Muharimada loudly. They 
then killed all those who challenged them to fight’ (Al-karni fia Tékh). Hafiz ton 
Kathir also recorded the same report (Al-Buddya wa al-Nihaya). Both tbn Athir and 
ibn Kathir have clarified that it was the established practice of the Companions and 
Successors to proclaim Yd Muhammadau lovdly in times of difficulty and hardship. 
‘The Muslims whe deny the legitimacy of such calls are the same ones who respect 
the opinion of Ibn Kathir immensely. Hence, this quote 1s strong evidence against 
their view. (pp. 155-156. A Commentary of Surah Fanha based on Tibyén a-Qur’n allima 
<Ghulim Rasil Sa'di. Translated by Ather Hussain al-Azhar') 

39 There was a severe drought ina particular year during the caliphate of Umar (may 
Allah be pleased with him), Bilal ibm Hanith Muzanni (may Allah be pleased with him) 
‘came to the resting place of the Messenger and requested him to pray for rain on 
behalf of his Ummah. Hafiz ibn Abi Shayba reports with his chain: 

“malik al-Dar, who was the food minister for Umar (maay Allah be pleased with hum), 
reports that during Umar's caliphate, a drought inflicted the people One person (Bil 
{ba Harith Muzanni) went to the resting place ofthe Prophet (peace and blessings of 
Allah be upon him) and said: "0 Messenger of Allah! Please pray for rain forthe sake of 
‘your Ummah, because they are being destroyed as a result of the drought” 

“The Prophet appeared in the dream of this person and said: ‘Go to Umar, offer my 
salutations to him and tell him that undoubtedly rain will descend upon you, And tell 
hirm:‘Be clever! Be clever! 

‘The man went to Umar and told him what happened. Umar began to cry and 
remarked:'0 Allah I spare no effort except in what escapes my power" (Al-Musanna!), 
{bn Kathir has reported the above incident almost identically in his work al-Budéya 

wa al-Nihaya (pp, 134-5. A Commentary of Sirah Fatiha based on Tibyan al-Quridn. Allama 
Ghulam Rasil Sa'ii, Translated by Ather Hussain al-Azhari. 
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would not have been taught to say Y@ lbdd Allah A'nangy Os 


os serve 
of All! Help me!) when we come across dificulties in our cave 


Vels.00 
2.4.2, Seeking the Prophet's Wasila (medium) 
«+ Ifseeking the Wasila of the Prophet @ was forbidden, then, 


(Adam (peacebeupon him) would nothave sought forgiven, 
through the Prophet's Wasila: 


(ii) the Prophet # would not have taught his own Companions 
Duiis in which his Wasila is taken.” 





40 Hafic AbG Bakr Dini, known more famously by the ttle Ibn al-Sinni, reports 
“ion Mas‘ (nay Allah be pleased with him) narrates thatthe Prophet (peace and 
blessings of allah be upon him) said:"When the transporting [anim 









‘one of 
disappear ina foreign land, then you should say""0 the pious servants of alst 
stop [the animal © the pious servants of allah Stop [the anirmal]/"This is because 





con earth there are allah’ servants who can stop tt: (Am! Yam wa Layla; cited ina 
Commentary of Sirah Fatiha based on Tibyén al-Qur'an, Allama Ghulim Rasil sade 
Translated by Ather Hussain ai-Azhani,p. 152). 

‘mam Bayhaq{ reports with his cham: 

“Umar (may Allah be pleased with him) narrates that the Prophet (peace and 
of allah be upon him) said: "When Adarn committed the mistake, he sa:d to A 
Allah! In the name of Muhammad ! ask you to forgive me. i 
do you know of Muhammad when | have not yet [phy 


4 





blessings 
0 








He Is the most beloved of My 

nd Ihave forgiven you because you have asked Me with 

not created Muhammad, 1 would not have created you at 7 
in A Commentary of Sarah Faia based on Tibyanal-Qur‘ér. 
‘Translated by Ather Hussain al-Azhari, p. 127. 

42. Uthman ibn Hunay (may allah be pleased with him) reports that 
the Prophet (peace and blessings of allah be upon him) 
Please pray to allah to return my sight’ The Prophet 
te Allah, but if you wish you can endure it, for that 
replied:'0 allah’s Messenger! My bitndness causes 
hime ‘Go and perform ablution. Then perform two Rak'ats of Salah a 
Allah ask You ard {turn to You by the Wasfla of our Prophet Muharnr 
Lord by your Wasila for my need, so that it might be fulfilled. Allah Grant the Prophet 
{intercession for me’ This Hadith has also been recorded by Imam Tirmidhi, mim 
Ahmad, tmim Hakim and ton asakir, (pp. 131-132. A Commentary of Sirah Fattha based on 
‘Tibyanal-Qur a. Allémna Ghulém RasilSa‘tdT. Translated by Ather Hussain al-Azhar). 









im to my 





Ka 





ii) the Companions would not have performed Duds using his 
Wasila afver he left this world." 


2.4.3. To suggest that the Prophet & has tlm 
al-Ghayb (knowledge of the unseen) 


No one from the Sunni Muslims hold the belief that the Prophet has 
knowledge of the unseen independently. Pir Karam Shah al-Azhari (d. 
1418/1998) explains our position: 


Our belief is that Allah Almighty inundated the Prophet's # 
heart with knowledge of the unseen. However, the Prophet's 
knowledge — in comparison to Allah's — is not his own, nor is 





43 Uthmin ibn Hunayf reports that a man repeatedly visited Uthman [tbn Affin] 





concerning something he needed, not pay attention to hum or his 
need. Thus the lunayt], whe said to him: ‘Perform 
ablution and perform tro Rak'ats of Salah 
therem and th 


“OIA ask You and | turn to You by the wasita of our Prophet Muhammad! {tum 
tomy Lord by your Waste for my need, so that it might be fulfilled, 0 allah! Grant the 
Prophet intercession for me” 

‘The man did as he was instructed and then went to Ut 





need?” and the man mentioned what he wanted, and Uthman ful 
Then he said to him: hadn't remembered your need until now; whenever you need 
something just mention it! 

The min then departed and met Uthman ibn Hunayf and thanked him saying: May 
Allah reward you, for ke to Uthman ibn Affan on my behalf)” uth: 
Hunayf replied; By 1d not speak to him. But I was once present 
Prophet's compary and | sav a blind man come to him, complaining of his 
‘The Prophet said: if you wish, ! shall pray to Allah, but if you: 
forthat is better for you: The man replied:"0 Al 
to lead moe eround and it causes me great hardship: 
‘perform ablution, 





nothing had ever been wrong with his ¢ 
Hafie Zaktal-Din Abd al-azim Muna (d. 656 AH.) has 
Hadith tn ai Targhio we al-Tarhib. tt has aiso been mentloned by Hafiz al: 
4 Majma al-Zawe'd, who declares the report as Sahih (authentic). (pp. 
Commentary of Sirah Fatiha based on Tibyén al-Qur‘an. Allama Ghulam Rasil Sa‘ii. 
Translated by Ather Hussain al-Azhan), 
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it infinite. Rather, it is merely given from Allah, In compa 

to Allaks knowledge, the Prophet's knovledge is noy ba 
particle of sand to the whole desert, oF a drop in the Yen g 
In comparison to the knowledge of the rest of humanity 
Prophet's knowledge is a huge ocean whose depth has ng} te 
explored, and whose shores have not been reached. = 


cean, 


2.4.4. To seek blessings (Tabarruk) from Islamic 
relics 


+ The son of Imam Ahmad ibn Hanbal reports that; 


ail gla hl Jy sate ae Jasth oe cal, 
in pills Sai y Abita y emer Sy plas y ae 
4g ol Y SE pled atl Gl i ela ais 


Lasked my father Ahmad ibn Hanbal about a person who wipes 
the pulpit of the Messenger of Allah &, seeks blessings (Baraka) 
by wiping it, kisses it and does the same with the grave, al with 
the hope of a reward from Allah. Ahmad ibn Hanbal rephed: 
“There is no harm in this. * 


‘Ahmad ibn Hanbal (4. 241/855) did not object to this practice because 
there was no intention of worshipping someone or something other than 
Allah. 


+ Umm Salama (may Allah be pleased with her) possessed some blessed 
hairs of the Prophet . When people were ill or affected by the evil 
eye, then they would come to her with water in a basin. She would then 





44° Vol. 1, p. 301, Zid al-Qur‘dn, Pir Muhammad Karam Shih (1918-1998). 
45 p. 112. Tashth al-Aqd’id, Muhammad Abd al-Hiimid Buddydnt. 
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dip the hairs of the Prophet in the water. They would then drink this 
sd or bathe from it asa means of Shifa* 


Anas ibn ‘Malik requested to be buried with the hairs of the Prophet & 


under his tongue.” 


Mu'awiya 8 possessed the shirt, nails and hairs of the Prophet @. He 
"eked to be buried with these relics. When he made this bequest he 
marked: ‘if anything will benefit me [in the grave], then these relics 


will! 


umm Salama, Anas and Mu'éwiya (may Allah be pleased with him) 
new that it was ALAN Almighty who put the blessings in these items. 
This is why respecting the religious relics is not Shirk. If the Companions 
found cure in drinking from the water dipped in the Prophet's blessed 
hair, itwas because Allah put the cure in it. 


2.4.5. To slaughter in the name of someone other 
than Allah 


‘Aba Talha we related that the Prophet t sacrificed one ram, and while 
sacrificing the other he said: ‘This is on behalf of every one of my Ummah 
who believe in me and testified (to my prophethood)! # 


‘The sacrifice is done for the sake of Allah and for the sake of His worship. 
As the above Hadith shows, there is no harm in dedicating the reward to 
one of His creations. 








48 Sahthal-Bukhari, Book of Clothes. Hadith no, $446. 


47 p. 18. Tabarruk al-Salvaba bi Athar Rasa Allah, Sheykh Muhammad Tahir ibn Abd al- 
Qidir ibn Mahmed al-kurd 

48 p24. Ibid 

49. Recorded by Imam al-Tabarini. 
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2.4.6, Imam Busiri; a Mushrik? 


Unreservedly, Muhammad Nasir al-Din Albani decreeq Ima; 
im 


Mushrik for the contents of his Burdah.® This does not cot Basin, " 
in 

Prophet & appeared in his dream and cured him from his tin hy the 

cannot imagine for a moment that our Messenger would tie 'S. One 
ar 

dream of an apostate. inthe 

Ibn Taymiyya (4.728/1327) sald: 

Muhammad is the chief of the children of Adam, the b 

* est of 


creation, the noblest of them in the sight of Allah. This is why 
w 

some have said ‘were it not for him, Allah would not f, y 
not ha 

created a throne, nor a Footstool, nor a heaven, earth, ie ve 

or 


moon." 


Inshort, some Muslims blindly interpret permitted acts as Shirk, ‘though 
literally and Istamically, such claims are baseless. The Prophet  himsel 
never envisaged that his followers would be subject to the wrath of Shirk 
40 it is strange that the Wahhabi movement thinks otherwise. 


Imam al-Bukhari (4. 256/869) reports from Ugba ibn Amir # who said: 


Indeed the Prophet & left one day and performed Salah on the 
People of Uhud, the Salah of the deceased. Then he turned to 
the pulpit and said: 


“Lam preceding you; and I am a witness over you. And indeed, 
by Allah, | am undoubtedly looking towards the Hawdh [right| 
now. And indeed J have been given the keys to the treasures of 





50. The Burdah isthe famous poem written by Imam Busiri (4. 694/1294) in pralse of the 
Prophet. 

31 Cited by ibrit Haddad in Hadith of Adam's Tawwasul through the Prophet. Apri! 2006 
(wwrwdlivingislam.org). 


or the keys of the earth, And verily, Ldo not fear that 
er me. But | verily fear you will 





dispute with one another in it (Le. the world). 


fear his Ummah would commit 


if the Prophet @ did not 
Muslims think it is a problem of 


; sim, why do these 
polytheism eae ain people purport that - God forbid ~ the 
cet Pion and analysis was wrong and that they are right? Do 
rd ae they know and understand the religion of Allah better 
ee nelyued Prophet, who, in the words of this Hadith, had been 


given the keys to the treasures of the earth? 


in short, 


2.5. Takfir: the issue of declaring others infidels 


To propagate his beliefs, Muhammad ibn ‘Abd al-Wahhab directed all 
the verses in the Qur'an referring to the polytheists of Makka to the 
mainstream Muslims, something which continues today. No other 
Quranic commentator prior to him suggested that these verses were 
revealed regarding the Muslims. It is wrong and wholly incorrect 
to direct the verses revealed regarding the pagan Arabs towards the 


Muslims. The polytheists of the Prophet's time: 
« actually considered their idols worthy of worship. 
« actually believed that the idels could help them to the exclusion of Allah. 


‘Asa result of this view on Tawhid and Shirk, Muhammad ibn Abd al- 
Wahhab viewed any Muslim who did not agree with his sect as aMushrik 





52. Sahih al Sukhari (Chapter; the prayer upon the martyr; Hadith no. 1258: Chapter, Uhud 
loves us and we love Unud. Hadith no. 3776: Chapter, the Howdit (Pool), Hadith no. 
6102; Chapter: what is warned against from the frults of the world and dispute within 
it. Hadith no. 5946), Sahih Muslim (Book of Superiorities; Chapter, the proving of the 
Hawdh of our Prophet; Hadith ro. 4248), Musnad Ahmad (The chains of the Shamis, The 
reports of Uqba ibn Amir, Hadith no, 16705). 
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(polythetst) or Kdfir (non-believer) Stephen Schwarz writes, 


The essence of Ibn Abd al-Wahhab’s Preaching came 


: down yy 
three points. First, ritual 18 superior to intention, Second, ny, 
an for the dead is permitted. Third, there an be : 

evenice ng 


intercestory prayer, addressed to God by means of the Pusha 
or saints. .Prayers to God by means of a pious person ee 
honours to any individual other than God were condemned ay 
idolatry, despite their acceptance by all previous Benerations of 
Muslims and the Prophet himself... 


«He demanded that the Muslim profession of faith (ie. the 
Kalimna) be made a second time, as an adherent of his Wahhabi 


sect. 9 
Later, Schwarz writes: 


hn Abd al-Wahhab is said to have killed a blind Muezzin 
who insisted on praying for the Prophet at the conclusion of 
his summons to worship (ie. Azan), as required by the four 
established legal schools....He denounced his opponents, and 
all Muslims unwilling to accept his views, as idolaters and 
apostates, and abused the prophets, scholars, saints and other 
pious figures of the past. Al-Zahawi states that Ibn Abd al- 
Wahhab ‘made no secret’ of his opinion that all Muslims had 
fallen unto unbelief and that if they did not 





llow him, they 
should all be killed, their wives and daughters violated and their 
Possessions confiscated, * 


Muhammad ibn Abd sl-Wahhab’s own brother Sulayman ibn Abd al- 
‘Wahhab was one of the biggest 8 of this new school of thought. He 








‘53. p.68. The Two Faces of ism: The House of Sa'ud from Tradition to Terror. Stephen Schwart. 
4 pp. 20-71. 1bld, 


0 


pook called a/-Sawd'igal-Mlahiyya ftal-Radd ala al-Wahhabryya, 
at highlighted the misguided nature of his brother's version of 
7 mies es Friday Khutba (sermon), Muhammad ibn Abd al-Wahhab 
ee ae week declare that ‘whosoever seeks the Wasila of the 
prophet has become a Kafir’ His brother Sulayman approached him 
regarding this and asked him: “How many pillars of Islam are there 
Muhammad ibn Abd al-Wahhab? He replied: ‘Five! Sulayman said: 
"You have made a sixth pillar; that whoever does not follow you, is not a 
Muslim, This, according to you, is the sixth pillar of Islam 


{To call a Muslim a non-Muslim is a serious crime which can result 
in damning repercussions for the one who utters such a remark. The 
Prophet @ warned ina Hadith reported by Tbn Umar at 


‘Whoever says to his brother ‘O infidel!; then the statement 
returns to one of them. * 





95 p. 197. al-Duraral-Sanniya fi al-Radd ala al-Wahhabayya, Sayyid Ahmad ibn al-Sayyid 
Zaini Dablan, 

56 Sohth al-Bukhari Beok of Adab (manners), Hadith no, 5639. In other words, when one 
Taakes a statement as such and cannot prove why he Isa non-Mustim conclusively. 
than the speaker himself becomes « non-believer. 
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Chapter Three 


Belief in Angels 


3.0. Angels - Introduction 


[As Muslims, we are required to believe that Allah has created angels 
(Malak, plural: Malaka), al with different forms and different tasks. In 
the Holy Qur'an, Allah states: 


‘The Messenger believes in what has been sent down to him 
from his Lord, and so do the believers. Each one believes in 
Allah, His angels, and His messengers... (2:285) 


If a person refuses to believe in the existence of angels, then he is no 
longer considered a Muslim. 
3.1. The key attributes of angels 


From the Qur'an and Sunna, we are able to identify some of the key 
features of angels: 


i. Allah created the angels from Nidr (light). 





57. Sahih Muslim, Book of Zuhd & Ragd ig, Hadith no, 5314. 
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ii, They have been created to be obedient. In order word 
s, 
cannot perform any act contrary to the will of Allah they 
Qur'an states that: “The angels fear their Lord above tha The 


they do what they are commanded’ (16: 50). Metaphoriay 
I Wwe 


sometimes say 'x is like an angel; to denote his/her innocen 
ee, 


iii, They do not eat or drink, 


Wy. They are not mae o female. This refutes the claim ofthe py 
Arabs who would characterise the angels as being female 


vy They ate hidden from the sights of ordinary Muslims, 


vi. They can change into different forms, as Allah wishes. Foy 


example, Jibrail once appeared as a man in white clothes in te 
presence of the Prophet.* 


Only Allah knows their exact number (74: 31). In order, to 





give us an idea of their vast number, we have been informed 
that 70,000 angels perform Tawaf around the Bayt Ma‘mir 
{the Ka’ba in the heavens) each and every day, never to return 
again” 


3.2. The duties of the four, prominent angels 
Allah Almighty has allocated angels to perform certain duties. The most 


prominent angels are four: Jibrail, Mikail, Israfil, and Israfil (peace be 
upon them), 


{piped (peace be upon him) 


He is the angel of revelation for the prophets; his duty is to deliver the 
word of Allah to the prophets and messengers. 

jibrail can take on many forms, but only the Prophet @ saw him in 
his original, created form. Regarding the verse ‘And surely he saw the 
messenger on the bright horizon’ (81:19-23), Ibn Hajar (4. 852/1448) 
writes that it refers to when the Prophet @ saw Jibra’ll with six-hundred 
wings on the bright horizon. 


1, Mika’ (peace be upon him) 


He is the angel of rain; he controls the clouds and moves them to 
wherever Allah wants them, He is also in charge of Rizq (sustenance). 


iii, Isra'l (peace be upon him) 


He is the angel who takes the souls at the time of death. The Qur'an 
states: 


Say (O Messenger!): “The angel of death, who is set over you, 
will [one day] take your souls, then you shall be brought to your 
Lord (32: 11). 


iy, Lsrafil (peace be upon him) 


He is the angel who will blow the horn on the Day of Judgement. In a 
Hadith recorded by Imam al-Tirmidhi, the Prophet informed us that 
ever since he was entrusted with this responsibility from Allah, he has 
had the horn in his lips with his cheeks blown, ready to blow it” 





58° Sahih Muslim, Book of Faith, Hadith no. 9 
59 Sahih al Bukhér. Book ofthe beginning ofthe creation, Hadith no. 2968. 


4 


60 Sunan al-Tirmidht. Book of Tafsir of the Qur“én, Chapter: Sarah al-Zumar, Hadith no, 
86, 
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3.3, The duties of other angels 
Other angels and their duties include: 


i. The two writers; Ragib and Atid {also called Kiraman Kaus, 
in), 
Qur'an states: The 


And indeed over you (are appointed angels) to wea, 


Kiréman Katibin. They know all that you do (82: 1 0-12), You, 


Ragib writes all the good deeds on the right side and Atid writes alll the 
bad things on the left. Of the two, the angel of good deeds (Ragisy it 
more zuthority.So ifthe Muslim intendsa wrongful act, Ragiborderg ie 
writer of bad things not to write it immediately. He orders him toallow 
the Muslim time so that he may remember Allah ot seek forgiveness. 
he does seek forgiveness or remember Allah then he saves himself rom 
sin, 


ii, Munkar and Nakir, who are the two angels that ask the three questions 
in the grave. 


iii, Some angels are entrusted with enforcing Allah's wrath and anger 
over sinful people. 


iv. There are angels who formulate the physical features of the baby in 
the womb of the mother and infuse life into it. 


v. Some are entrusted to protect Allah's pious servants. 


vi. Some are entrusted with guarding Paradise and welcoming its 


iahabitants. Ala states the Qur'an: 
i 


‘And those who were conscious of their Lord will proceed 
towards Paradise in great numbers, and when they reach it, 


the 
‘will say to them: “Peace be upon you! You have done well enter 


shall find its gates wide open and its keepers (the anges) 


this Paradise forever {39: 73). 


vii, Some angels appear on earth during special, religious events. For 


example, Abi Hurayra a reports that the Prophet said: 


‘On every Friday, the angels take their stand at every gate of 
the mosque to write the names of the people according to the 
time of theie arrival for Friday prayer. And when the Imam sits 
(on the pulpit for the sermon), they fold up their scrolls and get 
ready to listen to the sermon." 


viii, The Sayyahiin. 


Ina Hadith recorded by Imam al-Nasi‘i (d. 303/915) in his Sunan, the 
Prophet ® said: 


For Allah are travelling (Sayydhiin) angels on earth, (whose 
task] is to pass on the Salim of my Ummah to me® 


Similarly, there are angels who roam the earth looking for people who 
collectively engage in the Zékr of Allah. 


ix, There are appointed angels whose task is to protect Madina Sharif. 





61 Sahih Muslim. Book of Juma, Hadith no. 1417. 

‘62 Sunan al-Nasa. Rook of Sah (forgetfulness), Chapter. Salim upon the Prophet. Hadith 
no. 1265, The same Hadith has elso been recorded by Imim Ahmad (Hadith no. 484) 
tn his Musnad and imam Danmi in his Suncn (Hadith no 2655). 

Sahih cl-Bukhari, Book of sugplications, Chapter: the superiority of Allah's 
remembrance, Also cited on pp. 29-30 in Al-AMuntokhabital-imdid'yya. ML. Pirzada. 
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‘The Prophet @ explained: 


Udy laa geeall re 5 Ausaall Jay y 
Sle IS ple lp dates Shay 


“Dajjat will not enter into Madina. On that day [Whe 
n 
attempts tol there will be seven entrances [to the city], ba 


€2ch ong 
guarded by two angels" 


x. Some angels participate in congregational prayer and say Amin as 
Muslims do. In a Hadith recorded by Imam al-Nasai in his Sunan z 

+ the 
Prophet @ said: 


When one from amongst you reads Ariz, then the angels of 
the sky (too) read Amin. Thus when the Amin of the Muslim: 

\s 
coincides with the Amin of the angels, the sins of the Muslims 


are forgiven.* 


xi The angels have different duties, different ranks and different 
forms; but ail have the duty to send salutations and blessings upon the 
Prophet @. Allah states: 


Verily Allah and His angels send blessings upon the Prophet 
© Believers! Send blessings and Salam upon him abundantly 
(33:56) 





64 Sahih a-Bukhari. Book of Fran, Chapter: the mentioning of Dajjal. Hadith no. 6552 
65 Sunan al-Nasd7. Book of the opening (of Prayer), Chapter: the Imam’ loud recitation of 





‘ordained by Allah Almighty, they 
without exception - be engaged in the task of com 
Prophet @ with blessings. No angel, therefore, has ever or will ever be exempt from 
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3.4. Who are superior; humans or angels? 


here isa long-standing argument whether humans are superior in the 


eyes of Allah or angels. Overall, it seems most of the Abl al-Sunna have 


accepted that humans are superior. Here is a summary of the two sides 


ofthe argument: 
3.4.1. Humans are superior 


| Allah ordered the angels to bow to Adam (peace be upon him). This 
indicates that the messengers are superior, since the inferior bow to 


the superior. 


«allah taught Adam the names of all things (2: 31). The story indicates 
that Allah intended to highlight the superiority of man over angels, 
since he possessed more knowledge. 


+ Inthe Qur‘an, Allah states: 


Indeed Allah chose Adam, Nah, the family of Ibrahim and the 
family of Imran over the worlds (Alamin) (3:33) 


‘This shows that messengers are better than angels, since the angels are 
part of the worlds (Alamin).. 

3.4.2. Angels are superior 

‘Those who argue that angels are better do so on the following grounds: 


+ The Mu'tazil”, philosophers and some Ashalira have suggested that 





this duty. (p. 9. Blessings & Salutations on the Best of Creation, Muhammad Nawaz Siddiqui 
Hazara). 

67 The term Mu‘tazila refers ton early tslamic schoo! of thought that flourished in 
Basra and Baghdad in the first few centuries of Islam, The origins of the Mutazia 
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angels are superior to men because they are pure spirits, free f 
+ Fee From 
ust 


and anger 
In response to this, the Ah! al-Sunna say that angels ay, 
subservient, and could not perform sin even if they wanted © totany 
Se'd al-Din Taftazani (d. 793/1390) explains: © Allims 


Man achieves virtues and perfection in knowledge and 
Practicg 


in spite of such hindrances and impediments such as 
st ang 


anger and the recurrence of necessary wants which diverts fy 
attention from acquiring the perfections of life ‘There 4 
doubt that religous service and acquiring perfections sje 
done in spite of preoccupations, are more difficult and dspiy 
further sincerity; so man is more excellent.” " 


+ Some have argued that angels are better because the prophets actually 
learned from the angels and benefited from them. Allah says in the 
Qur'an: 

“He (the Prophet) has been taught by the one mighty in power 
(Jibra’l) (53:5): 


And the teacher is better than the student. 


In refutation of this, Taftazani says that in essence it was Allah teaching 
the prophets; the angels were merely intermediaries passing on His 


message. 








pp. 177-178, Sharh al Aga’ al-Nasfiyya, Allama Sad 
thud. For example, when two teenagers are given 
sports car - one knows how to drive and the other does not know at 
former deserves more congratulations for his restraint. Similarly, but 
because they can refrain from sins when they have the choice to indulge in it 


Se 
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yr 


at there are many places in the Qur'an where 


ent is th 
ne ese he prophets in a sentence. For 
mentioned first before the pro] in 5 
the angels are 
example: 
Each one believes in Allahy His angels, and His messengers... 
(2:285) 
their being mentioned first is only ~ according to the argument - 
e 


ecause they are beter inhronour and dignity. 


The answer to this is that they are mentioned first because their existence 
e 

was prior to that of man. 
and so belief in them is emphasised more. 


‘Also, believing in them is more of a mystery 


‘However there can be no doubt that some angels hold a very special 
vankand perform some important duties of Allah, like holding the Arsh 
of Allah and serving, the prophets. With this in mind, Allama Sa‘d al-Din 
Taftazéni orders the superiority rankings in the following manner. 


a. The messengers from the men. 
b. The messengers from the angels (such as Jibrail). 
Ordinary (believing) men. 


d. Ordinary angels.” 


3.5. Conclusion 


‘There are a few points worthy of mention regarding belief in angels. 
Firstly, in Sirah al-Baqara, the first description of a pious believer is 
one ‘who believes in the unseen’ (2: 3). Our belief in angels reflects the 





79. p.176. Shark al-Agd‘d al-Nasfiyye. Alldana Sa'd al-Din al-Taftazant. 


Si. 


strength of our faith; that we believe in something we ¢, 
an 


IN 


or hear, The fact that Allah and His Messenger @ inform, i \Ot see, fog 
1 


exist is sufficient for us to wholeheartedly believe in them, BS that th, 


Secondly, in essence, it is Allah who performs all of the ange 
such as sending the rain and taking the souls, but He hae utieg 
these acts to His angels. This is the biggest indication that thou, ASCtibgg 
has control of everything, He can ascribe certain acts to His BH Allah 


‘Abdul Hakim Murad observed: CFeation A, 


‘The Buriq’ exists to indicate the nature of the Asbab 
lothig 
8 


is more indicative of God than His conventions, 
‘Thirdly, the Muslims believe that the Prophet @ is Nir (light), a5 pro 
from the Holy Qur'an.” Sceptics say that it is impossible for the vies 
to be Nir and Bashar (human) simultaneously. He is either one or ‘i 
other. In response, we say that this maxim is not proven. Jibraj] (pecc 
be upon him) is an angel and thus created from light. But he one 
in the form of a man without anyone knowing (as mentioned in the 
famous Hadith Jibra'tD. Likewise, Iblis was created from fire. But he tog 
appeared inthe form of a man without Aba Hurayra #t knowing. 





71. Thisis the animal which the Prophet embarked on for the miraculous Night Sour 
from Makka to Jerusalem, 2 

72. There are two verses which prove that the Prophet is Nir (a0 Prophet! Verily, We 
have sent you aswitnes, and a bearer of gad tidings, and awarner. And as one who 
vivtccto allah by His Leave.and asa lamp, a provider of light” (3345-6) Th vere 
describes Prophet as {1} Six (Lamp). Metaphors are used to describe an 
another for its known hon’ denotes his bravery becaus 
trown primarily for thewr bravery. The Prophet (peace and blessings of allah be upon 
hhim) is described as Sirdy because he primarily prov ht ju 
(i) Munir (Provider of light), One can only be a provider 
himself, A teacher can only teach if he has knowledge to 
and blessings of Allah be upon hirm) can only provide | 
first place. (b)"There has come to you from Allal 
classical Tafsirs of the Qur'an state that the 
blessings of Alli be upon him) and ‘a clear book’ refers to the ffoly Qurn Caples 
“are Tafsir ibm Jari Tabari, Tafsir Khdzin, Tefsir Kabir, Tafsit Mu‘dlam Tanai\, Tahir’ Rabat 
Bayi, Taf Rh al Ma'dri and Tas la jalatam. 

73. Sahih al-Bukhar': Book of Representation (Wi 














a lamp does 
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Chapter Four 


Belief in the Divine Scriptures 


4.0. The Divine Scriptures - Introduction 


Iris an essential part of our faith to believe that Allah Almighty sent 
down divine scriptures to mankind to guide them. The Qur’an states: 


We believe in Allah and that which has been 
136) 





say (O peopl 
revealed to us. 


We must believe that each divine book is the word of Allah. From the 
Quran and Sunna, we know a handful of the names of these divine 
scriptures and which messenger they were revealed to, The exact number 
of divine scriptures and their names is in the knowledge of Allah, but we 
must believe in all of them. 

4,1, The main, Divine Scriptures 

‘There are four, main divine books. They are: 


1, The Qur'an, revealed to Prophet Muhammad @. 


2, The Injil, revealed to Isa (peace be upon him). 
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3. The Tawrah, revealed to Musa (peace be tisak 
im), 
4. The Zabur, revealed to Dawid (peace be upon him). 


Smaller works were given to certain messengers such 
uc! 


Adam (pesce be upon them). These works are referred gy th an 


285 Saki 


4.2. The protection and preservati 
on of Fue 
Scriptures the Diving 
‘We have been informed by Allah that the previous scr 
Cri 


altered. The Qur'an states that PtUTES were 


Then woe to those who write the Book with their own 

and then say: “This is from Allah’ in order to purchase t oe 
little price. Woe to them for what their hands have ata. 
vroe to them for that which they have corned (2:79) 


From the Jews are those who altered the words from its [cor 
places... (4:46) 


The followers of the previous scriptures indulged in concealment 
fabrication and distortion. For example, one of the things they a 
was the appearance of Muhammad @, something which was certainly 
mentioned in their scriptures. 


The previous divine scriptures suffered from alteration and change for 
‘two reasons: 


a. Allah left the responsibility to preserve them in the hands of the 
corresponding messengers and their followers. 





74 p.1d6. al-Agidaal Hasana i vais i ‘ 
Bs aa Hasan (arf Adal. Hazrat Shh Wat lah 


, ae 


gers and their followers did not always memorise the texts 
sen 
p. Theme 


were giver 
“ .s and alterations. Because the 


he last word of Allah to mankind, and because it 
idance until the Day of Judgement, Allah 
Qur'an states: 


san is immune from such change! 
a 


as revealed a8 
tobe asource of 
responsi 


Qurin 
was mean! 
himself took on oe 
y we revealed the Remembrance 
(15:9). 


gu 
ility to preserve it. The 
il (ie. the Qur’an) and verily 
Veri 
‘We are its protectors 
‘the Qur'an's preservation was helped by the fact that it was made easy to 
\e : : 

emorise; for the Prophet & and his followers. Allah says: 
m 7 


Rather it is clear signs in the chests of those who have been 


given knowledge. (29:49) 


Also, Allah says: 


“We have made the Qur'an easy for remembrance, so is there 


anyone that will remember (54:17) 


Additionally, this means that the Qur'an - because it is the final word of 


‘Allah ~ has abrogated all previous scriptures. 


43. The names of the Qur’an 

Principally, the Qur’an is known by four other names: 
ial-Kitéb (The Book). 

ii. al-Furgdn (The Standard). 


iii. al-Zikr (The Remembrance). 


55 


iv. al-Tanzil (The Revelation), 


‘There are countless other descriptive names of the Qur'a, 
1D tog s 


4.4. The gathering of the Qur’an 


Muslims believe that the gathering and comp! 
the work of Allah in reality: 





ion of the Qur'an y, 
rg 


Indeed it is upon us to gather it and recite it (75, 17) 


‘Tarough the Prophet’ authority and guidance it ispossible tote, 
i 


three key stages in the gathering of the Qur’an. Ny 


4.4.1. Stage One; During the Prophet's lifetime 


Over a period of twenty-three years, the Qur'an was revealed part 
part, according to need and circumstances. Secure steps were ane 
ensure it was memorised and recorded accurately. For example; 


+ When a verse was revealed, the Prophet & himself would memoriseit 
and then instruct his Companions to memorise it too. He would ako 
inform them which Surah the verses belonged to.”* Zayd ibn Thabit # 
was one of the regular scribes in Madina because he was situated near 
the Prophet's mosque. Once the revelation was recorded the scribe 
would read it back to the Prophet, who would then certify it. Other 
famous Companions who were entrusted with learning the Quran 
include Abd Allah ibn Mas‘dd, Ubayy Ibn Ka'b, Mu‘adh ibn Jabal, 





75. Muhammad Rafig Choudary lists the descriptive names of the Qur'an (in An interview 
swith the Qur’an, 1960) which include Rohma, Hikma, Huda, Mubin, Karim, Kabir, Burk, 
‘Nar, Shyfi, Mawiza, Mubarak, Hakim, Musaddiq, Ahsan al-Hadith, tim, Hag, Tazkira, 
Bushra, Azim, Nazir and Balagh, 

76 p.1S2, al-Agida al-Hasana (al-Mar if bi) Aqi'id al-Islam. Hazrat Shih Wall Allah 
Muhaddith Del 








yr 


sha, Hafsa and Umm Salama (may Allah be pleased with them). 
Aisha. 

Prophet @ would recite the verses in Salah as well as during his 
a The Pri 


speeches: 
highlight the superior reward for learning, memorising and 


He would 
‘an, In one Hadith, he said: 


teaching the Holy Qur 


‘The best of you is the one who learns the Qur'an and then 
teaches others.” 


n him) would appear every Ramadan to listen 


« fibril (peace be upor 
n with the Prophet #. In his last Ramadan on 


to and recite the Qur’ai 
sarth, the Prophet @ revised the Qur'an with him twice. 


as written on papers, parchments, the shoulder blades of 


» The Que‘an w. 
sheets of stone, leather and palm branches stripped 


sheep and camels, 
of their leaves.” 


Imam Muslim (d. 261/874) narrates in his Sahih that the Prophet did 
not order his own sayings to be recorded on paper for a short period 
of time.” This meant that the Muslims were not allowed to record the 
revelations of the Qur‘an and the Hadith of the Prophet in the same 
place, in order to avoid confusion between the two. 


‘One important fact to remember is that the ordering of the verses 
and chapters actually took place in the Prophet's time, contrary to the 
belief of certain Western scholars such as Goddard."" 





77 Sahih cl-Bubhari Book: the Superiority of the Qur'an Chapter, ‘the best of you is the 








cone who learns the Qur'in end then teaches others’ Hadith ne. 4639, 
78 Sakihcl-Bukhdri, Book: the Superiority of the Que’én, Hadith no, 4613. 
o roduction to Tafsir al-Qurtubi. 
0 ‘ook of Zud wa Ragd'ig. Chapter, Authenticity in reporting and the 





principle of writing the Hadith. Hadith no. $326. 
81 p.37. Christians and Muslims from Double Standards to Mutual Understanding. Goddard, K, 
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4.4.2, Stage Two; The Caliphate of Aba Bakr 


‘The Qur'an in written form was present in the time of the Pro 
scattered papers but was not in one, formal document, One 
this did not happen is because the revelation was a contin 
lasting twenty-three years. ‘The task to gather it as suc}, 
Bakr we. 


Phe 
{oy 
"8800 yp, 


Nal Broce 
fell on 
Abi 


Abi Bakr # had to deal with two major problems during his Cy 


li 
the Muslims who would not pay Zakdh and the Fitna of false oo 
Musaylma Kazzab was one such culprit, and the Muslims defesty : 6 
ID) 


in the Battle of Yamama. 


‘After the Battle of Yamama (in the eleventh year of Hijrah), ay Hf 
(memorisers of the Qur'an) were martyred. Umar petitioned Abi na 
to commission the gathering of the Qur'an into a single book to Preserye 
it from being lost. After initial reservations, Aba Bakr instructed 2ayd 
ibn Thabit #e to gather the Qur'an.” 





Zayd ibn Thabit # duly obliged and set about accomplishing this Brea 
task. He began by contacting the people who had portions of the Qur'in, 
He was also ordered along with Umar to sit on the door step of the 
Mosque and collect the Qur’in from those people who came to them 
with two witnesses to prove the validity of their claim. This task lasted 
almost a year and when it was completed the Companions expressed 
their admiration and appreciation. 


Each Sirah was written separately on an individual paper. 


‘The final work remained in the hands of Abii Bakr, and was then passed 
‘on to Umar and then Hafsa bint al-Faragq (may Allah be pleased with 





82 Sahih al: Bubhri Book, the Tafsir of the Qur’in. Chapter, the saying of allah: Very 
from Allah has come to you a Prophet... Hadith no, 4311, 
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yr 


in ti t distributed to 
thi ment in time, a copy Was no! 
jawevel, at this mot 
her). H' 


the Musiim lands 


4.3, Stage Three: ‘The Caliphate of Uthman 
443. 


ing of the Que’an occurred in the time of 


i of the gatheri 
Te i oe Muslims hed slowly advanced their frontiers and more 
i sl had accepted Islam. Dueto this expansion, the Qur'an's 
and mo! 


eas becoming diverse and it was being recited in different 
-jtation 


i arming stage where people began to dispute 


dialects. This reached an al 


asto which was the correct dialect" 


Uthman #e gathered all the papers into one book form in the Oise 
dialect. This was completed in the twenty-fifth year of Hijrah. Copies 
were sent to the different ‘Muslim lands. By taking the necessary steps in 
properly compiling the Qur'an into a book, in one dialect, Uthman # 
had resolved any disputes and had prepared 2 standard copy for 
Muslims everywhere. t was not incumbent upon the Muslims to learn 
all the different modes of recitation of the Qur'an. Therefore to erase any 
dispute or doubt, these steps were taken. 





‘Accordingto Hardin ibn Mas, itwas Yahya ibn Ma'mat al-Basti (4. 89/707) 
who was the first to add the dots (to the letters) on the Holy Qur’an.* 





183.152. al-Aqida al-Hesara (al-Mar‘if bi) Agi‘ al-Islim. Hazrat Sha Wait Allah 
Muhaddith Delhi. 

64 pp.26-9. Vol. I. Tafsir al-Qureubs. The various recitations of the Qur'an did not arise 
ater the Prophet passed away, but in fact was something that had been present 

inhis time. Abd Allah thn Abbas reports: Allah's Apostle said: ‘Gabriel recited the 





513), translated by Dr Mohsin Khan, Kazi Publications, Pakistan, 1986). One should not 
tthe different dialects meant a different meaning 
introduction to Kaneul mdr, Maulana Shah Ahmad Raza Khan, English 
translation by Professor Shah Farid al-Haque. 
{86 p. 192, Tahdhibal-Tahdhub, (bn Hajar al-Asqalint, 
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4.5, Objections from the Orientalists on the 
Ur aye 


Western scholars for centuries have attempted to confi 
Se a 


Muslims by raising objections about the Qur'in, ‘The M4 mga, 
ir 


MPLS hae 
Hat tty 





been shallow, inaccurate and fruitless. The Qur'an assert 
a 
word of God and challenges those who suggest diheewiat ; 
© 


Allah says: replicate 


Say (O Messenger) if all mankind and the jinn youlg 
together to produce the like of this Qur'an, ee a 
produce its like even if they exerted all their streng Ud nop 
one another (17:88) 





AN aiding 


Just like the Arabs before them, the Orientalists have failed in tryi 
match the Qur'an in any aspect. mae 


Here are some of their key objections on the Qur‘én, 


4: 





. ‘The Qur4an is not the Word of God’ 


‘The majority of Western scholars have never accepted the Qur'an asthe 
word of Allah, The same allegation was made by the Arab polythes:s 
Upon hearing the glorious revelation, the Makkan Pagans proclaimed 


This revelation is nothing but a lie which he (Muhammad) has 
forged and others have helped at it ( 





Orientalists like Alois Sprenger, William Muir, Theodor Noldeke, tgnas 
Goldziher, and W. Wellhausen have repeated the same objection. Theit 





or befeson ‘Abd al-Cadir Sayyid Abd al-Rauf (from the Department of Theology st 
‘Azhar University) quotes Professor Abd al-Ghafir Aziz in his definition of Orientalim 





‘oven he study conducted by westerners on the doctrine of tne Islamic 
eee J ion, language, morals, history, norms and habits and so 0. A person 
10 occupies himself with such studies ts called a Mustashrag" (Dardsdt fl alTubshir wo 


abisushrag). 


» ae 


ped and summarised By ‘scholars’ like 


n farther develOl 


e beet 
1 Montgo! 


itt. 
ipand his staden' mery Wal 


works hav 
pichard Bel 


‘our Response! 


» Allah ensured that 
in public. The precise F280" 
Muhammad wrote the Qura 


Qur'an states: 


seen to read and write 
ne could claim that 
s. The 


the Prophet # was not 
son for this was 60 no ©! 
a himself, or he learat it from others 


to reading any book before this nor 


re not used 
therwise the followers of 


‘And you wel 
iting with your right hand: of 
d doubt (29:48). 


to wr 
falsehood would have ha 


ven Montgomery Watt admits: 


ty is that Muhammad could read and write 


The probabil 
but it seems that he had not 


sufficiently for business purposes. 


read any (religious) scriptures. 
«The enemies of the Prophet were experts in Arabic. If the Qur'an 
was man-written, why did they display marvel at its eloquence and 


why could they not produce words Uke it?" 


. Furthermore, we find in the Holy Qur'an scientific facts which have 





8 p.25.Muharrad’s Mecca" in Reguon in pre-Islamic Arabia, Watt, WM 
) Whea Wald ibn Mughira, the uncle of AbG. Jah, heard the Qur'an he told his tribe; 

‘By God Ihave just heard from Muharumad (peace be upon humm) whst isnot the 

speech ofa huran or ann fori is abundantly sweet! (p. 163. ashi. Gadi lyach (4. 

1544/1149). 

Itwasa practice during the time of the Prophet (peace and blessings of allah be 
whenever someone wrote a poem that was matchtess in eloquence 
the poem would be hung on the wall of the Ka'ba for everyone to 
adie Rabiyah, a master of literature at that time, had been bestowed this 
bonour.ilowever, when Sirah al-Bagarah was revealed it was alse hung on the wall 
of ka’ba beside the poem of Labtd. Labid, who was a polytheist at the time, went to 

such work that no 


cnehss the power to produce it except he who receives revelation!” 
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been proven as truthful only in the last one hundred Years, i 
the Prophet @, living in the sixth century; OW cou 


Describe the evolution of the embryo inside the uterus with 
it 
accuracy, as we find it in modern science? (22:5) Utmos, 


-Describe the concept of reproduction in the plant kingdo 
im, 
sexual and asexual reproduction? (36:36) Outlining 


becomes difficult? (6:125) eathing 


-Adentify that all living things are made from water? (21:30) 


The only way the Qur'an could contain such information is if j 
it 
written by the Creator of all that exists, Allah Almighty. _ 


4.5.2. ‘Only four Companions had memorised the 
Quran’ 


‘The Orientalists claim that during the Prophet's lifetime ~ according to 
the Hadith recorded by Imam al-Bukhart — only four people memorised 
the Qur'an; Abu al-Darda, Mu‘adh ibn Jabal, Zayd ibn Thabit and Aba 
Zayd. 


Our Response: 


This objection stems from a tack of understanding of Arabic. The Hadith 
being referred to is the saying of Anas ibn Malik we who said: 


Qeaz el yale paste ail glue pill ole 
she Gy dle ela yall gf desl ox Gall 
wal so Gas 
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het @ passed away in the state that no one gathered 


“The Proj 
wee ¢ four: Aba al-Darda, Mu'adh ibn 


(Yajma) the 
Jabal, Zayd ib 


Qur'an excep! 
a Thabit and Abit Zayd - 


the Qur‘an, in written form. It does 
which is Hifz in Arabic. As it has 
Qur'an. In the 


one gathered (Yajria’) 


‘The words n' 
ing the Qur'a 


not refer to memorisil i 

been mentioned, countless Companions memorised the 

Battle of yarnama, it is reported that seven hundred Companions who 
at 


had memorised the Qur'an were martyred" So how can it be said that 


only four had memorised the Qur'an?” 





asiid’s name is not mentioned in the above four 
that he was a Hafiz. In fact, the Prophet actually 
rn the Qur’an from him.” Would the Prophet 


‘Also, Abd Allah ibn Mi 
though itis well known 


instructed Muslims to leat 
have told his Companions to learn the Qur'an from him if he & knew 


that he did not know it? 


4.5.3. ‘Uthman burnt copies of the Quran’ 


Noldeke claims that when Uthman #e compiled the Qur’én into one 
standard copy, he had the others burnt to hide the fact that there were 
huge discrepancies. 





60 Sckvhal-Bukhéri. Book: the Superiority of the Qur'dn, Chapter, the reciters From the 
Companions, Hadith no. 4620. 

91 XV. Introduction to Kanzul imdn, Maulina Shah Ahmad Raza Kin. English 

2 by Professor Shah Farid al-Haque, See also introduction to Taft al-Qurtubi. 





hould be mentioned that the Arabs were known for thetr great memory 
red to secure facts by heart rather than writing it down, 2wettler 





nlantarmplasdtstlegeraboat mien’ @at.TMeod 
Sh sai ek of sparen Chapter; the superiority of Salim Maula Aba 
” ee ee ‘The Koran, Critical concepts in Islamic 
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Our Response: 


Certait 
inly, we agree that Uthman ae did bur 
1 copies 
Of the 


the reason was not be 
cause he wanted t 
Rather, it was done with the intention oe hide the iiaer a a 
meaning and the Standards) Tea 
8 and the message of the Qur'an was not a a dite 
at all disto, The 
ted, 


4.6. Conclusion 


Orientalism is a nui 
4 nuisance to Muslims, but not th 
a threat. p, 
ease 
ve 


id that the Qu 
‘Muslims to In 


wholly believe that Islam is the only true religi 
the unchanged words of Allah, we are hay a a 
study and scrutinise our religion, nN 


However, it 
it is sad to see that perhaps 80% of Islamic li 
erature prod 
ced 


in the Indian Sub-Continent is 
uub-Continent is geared towards internal dj 
visions in 


Islam (Wahhab ‘ 
Eat piwasas a ism, Deobandism, Salafism. Qadianism, Shit 

e external threat of Orientalism. Academic ina and 

lic effort should 


also be focussed on 
quashing th ; 
Ontentalists, the misconceptions propagated by th 


~» 


Chapter Five 


Belief in Messengers 


5.0. Messengers ~ Introduction 
messengers todeliver and preach the message 


cial link between Allah and 
ing Allah, 


ed us to refrain from. 


‘Allah created | prophets: and. 
ofits to mankind “These figures play a.cr 


is servants ‘without them, we have no real 
what He has ordered us to do and what He has aske 


| means of knowil 


to believe that Allah has sent 
the history of mankind. They are 
4 with preaching His word 


it is compulsory upon Us 
rs throughout 
nts of Altah entruste 


Therefore 
peophets and messenge 


the chosen, pious Serval 


5,1. The definition of Nabi and Rasiil 


Rasa: 


‘A free male who has been given revelation (Waly) in the form ofa 


Shari'ah from Allah and has been ordered to preach it: © 





95 p. 132. Sharh al-Agd’d al . Allima Sa‘d al-Dir si 
% pst. -Nasfiyya. Allama Sa‘d al-Din al-Taftazini. 
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Nabi: 


'A free male who has been chosen by Allah and " 
Preach the Sharfah given to a Previous Rasii," 48 been Otdereg ‘ 


In essence, there is only a slight difference between a Aighi 

Both are chosen men of Allah and both are "Dba ne Ray 
a Rasil is given a fresh Shari'ah and has bee Mh aes 
thie message, whereas a Nabi simply imple 


arking 
ments 4 
every Rasiil is a Nabi, but not vice versa. Previous Sharia, 


n ordered to teach m, 


Note that only males can become Prophets and me: 


. ; 
never sent a female prophet.” Allah states: SeMBETS Ali ha 


And We did not send before you (© Muhammad) 
whom We inspired... (21:7), a 


5.2. The attributes of messengers 


5.2.1. What is necessary for them 


In short, all prophets and messengers are marked with Praiseworthy 
characteristics to reflect their divine role and their exalted relation: with 
Allah Almighty - traits such as tolerance, justness, truthfulness, piety 
and nobility. 

Specifically, the scholars have identified four attributes that all prophets 
and messengers possess. 





‘On the basis that Maryam (peace be upon her) received instructions from jbra¥, 
some Orientalists (and unfortunately some Muslims) have assumed that women cat 
become prophets, The scholars all agree utanimously that this does nota al prove 
she was a prophet; rather she was a pious servant of Allah who was granted Kuninas 
(tniracles to beings other than propheis and messengers) irom Aliah, 

Pp. 63-65. Sharh al-Risdla al-Naffa wa al: Hujaj al-Qati's. Shaykh Muharnmad Abd al-Latil 
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+ the truth, before official 


then people would 

i ‘a 
ether the message of [slam they — 
of the prophets isto draw people towards them. 
‘The task 0! 


gnu nt TRE AT euch as lying would only dive People 227 
i 


ken except 
have never SPO 
her words: ea - God forbid ~ they could he, 
afte 


of knowing 


tra 
pot repel them. An ev 


Fitana (intelligence) 


reach the message of Islam and re i 
all prophets are marked with wisdom an 


ed pel likely 
In order to successfully Pp 
qbjections and stubbornness, 
unparalleled intellect. 
im preached the oneness of Allah to Nimrad, he 
“who gives life and death’ (2: 258). Nimarid 
people in front of Ibrahim; one was @ 


For example, when Ibrahi 

introduced Allah as the one 
jemissed this and brought two 

— who was about to be executed and one was an innocent, free 

, 5 

wav Re lulled the innocent man and granted freedom to the prisoner 

man. : on 

and then remarked: ‘I can cause life and death {too}’ (2: 258). Ibrahim 


then showed his intelligence by saying to Numrad: 


Verily! Allah causes the sun to rise from the east; then cause it 
to rise from the west. 


Upon this, Nimrad was left speechless (2: 258). 





‘allhal-Farfor (4. 1407/1986). 

$9 In atedtth recorded by Aba Dawid in his Suaan, Abd Allah ibn Umar said: ‘intended 
towrite everything | heard from the Prophet (peace and blessings of Allah be 
"upon him) to memorise, but Quraysh stopped me. They said: ‘Do you want to write 
‘everything you hear from the Messenger of Allah when he is aman who talks in 
content and in anger?’ So 1 stopped writing. {later mentioned this case to the Prophet 
(peace and blessings of allah be upon fe pointed to his lips and said: ‘Do write. 
By Allahi Nothing has emitted (from these lips] except the truth!’ (Hadith no. 3161). 
‘This Hadith is clear proof that the Prophet could only speak the truth. 
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5.2.1.3 Tabligh ma Umirg bi 


have been ordered to) aia Preach What they 


‘The prophetsand messengers must all fully cony 
m mn ey 
without distortion. Allah states: Therese ats 


(© Muhammad!) Your duty isto only convey ey 
(16: 82), ee 
) ne 


If — hypothetically speaking - they were to hide a 
n 

Preaching, then this would cause doubt in theie pr 

would be a reason for the people to reject their mess, 


ything from they 
‘ophet-hood i 
age, e 


5.2.1.4, Amana (Trustworthiness) 


What this means is that outwardly and inwardly, they are immune f 

‘ ne 
things that Allah has prohibited, before the official revelation and e 
This is also called fsyma (immunity from sin). ” 


The reason for this is simple: we have been ordered unequivocly to 
follow the footsteps of the prophets (3:31 & 4:59). If they can comme 
sin and show disobedience to Allah, then this means - as the followers 
~ this is permissible for us too. Moreover it would not be befiting 9 


Allah's lofty status to choose men for His mission who are sinful and 
disobedient. 


5.2.1.4.1. Evidence to support the immunity of 
prophets from sin 


2. The Qur'an highlights the immunity of prophets from sin in severd 
places. For example, the Devil told Allah; ~ 


1 shall mislead them all. Except Your chosen (guided) saves 
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m the Devil that he cannot 


i ission fror 
enn and of all of ‘Allah's servants: 
ervants 01 


meted than His prophets. 


amongst you except that he has been 
allocated @ jinn (to entice evil) and an Fs 
: +The Companions asked: ‘Even You me 

ne Fven me. But ‘allah assisted me SO the jin 
“Evel ,. 


40 


ig no one from ngel (to encourage 
Prophet of Allah?’ 


only 


‘There 


He replied: 
‘orders me to perform goo 


‘ot to accept the news of wrongdoers at 


Mustims 0 
oo nd ean ate the validity of the news. Allah says: 


¢. The Q , 
face level but to further investigate 


‘O those who’ believe! Ifa sinner comes: to you (Fasig) with news, 


then investigate... (49: 6). 


pose of a prophet is to give important news to the people about 


‘The pur ; 
means ‘deliverer of important 


Allah, In fact, the word Nabi in Arabic 


news If prophets were allowed to sin, then according to the Qur’an 


their reports should not be accepted at face level. Allama Taftazani (4. 


7938/1390) writes: 


udndeed the prophets are immune (Ma‘stént) from falsity, 
especially in what is connected with the commanding of laws 
and the conveying of judgements and the guidance of people.’ 





100 Murad Ahmad. The Musnad of Abd Allah ibn Mas‘ad, Hadith no. 
101.199, sharh al-aqa'd l-Nasfiyya. Allama Sa‘d al-Din al-Taftazdnt 
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5.2.1.4.2. Objections 


In the Qur'an and Sunna, there are cases where it seems that Prophets 


and messengers did make mistakes. Some argue that this is a reason tp 


ts and messengers are not necessarily immune from 





suggest that prophet 
sins. For example: 


+ Adam (peace be upon hirn) ate from the forbidden tree, and as a result 
he was punished by Allah by being ousted from Paradise (2:36), 





« Ibrahim (peace be upon him) reportedly lied on three occ 
when his people invited him to the fair, he said: ‘I am sick’ 
destroyed the idols but when he was asked about it, he 


ido! did it 


ions (i) 
he 
“The big 
speaking about his wife, he said: “This is my sister’ 











«The Prophet @ made mistakes in leading the Prayers on certain 
occasions. This suggests he is fall 





+ Masi (peace be upon him) struck a man who then died. 


5.2.1.4,3. Answers 


Adam (peace be upon him); 





+ With regards to the ‘original sin; we must focus on the statement Allah 
delivered to the angels when He was about to create Adam: 


And remember (O Prophet) when your Lord said to the angels: 
‘Indeed 1 am going to make a vicegerent on earth [my italics)... 
(2:30) 


Clearly, Allah's intention was always to make man a Khalifa on earth 
and not in heaven. So the eating of the fruit was not the reason why he 
was ousted from paradise; man was always destined to live on earth. 
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Also, a sin is only considered as such when there is deliberate 1 


bene 
it. With Adam (peace be upon him}, 2 






beh No such intent wes fompd 
and infact Allah makes this clear Himself: Be a 
L 4 
And indeed We made a covenant with Adam betore bulike 


forgot, and We found on his part no firrn mtent fof sin} (20 116), 





Indeed, the Sufi saints mention that Adam (peace be upon hum haste! 
teave paradise because the souls of the infidels and sinners wer mie 

ins, Due to them being unworthy of paradise, Allah ordered dam 
to leave until the Day of Judgement, when only the deserved 








enter paradise. ° 


Ibsahim (peace be upon him): 





+ Under compulsion and when one fears for his life, then speaking ee 
is not a sin. In fact saying the words of disbeleef (as long as th heart“ 
remains firm with faith) is permitced (16: 106) When Ibrahim tpeage 
be upon him) said about his wife ‘this is my sister he was worded 
that the tyrannical king would snatch her away.'** Also, he could Kewe 2 
meant ‘this is my sister in religion’! t 





Secondly, when he was asked whether he broke all the 
he replied ‘the big one did wt), he was highlighting the foolishness and 
shallowness of their beliefs. The people thought the idols were worthy? 








of worship and could help them in worldly and heavenly aifiirs. 
Ibrahim (peace be upon him) showed them that the idols could’ 














hn using Al 

‘Adam assumed that anyone taking such an oath must be truthful, 

jovof Falsehood (1 al-Hany). Mufti Ahmad Yaar Khan (Engl 
‘Translation by Mawlana Omar Dawood Qadn) 

104 The Qur’én has mentioned Akh (brather| to mean brother m rel 
relation. It states in Sarah Swad: ‘This, my brother (wn religion), has nine 
wlule {only have one ewe: (58:23) 
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even protect themselves. 


Thirdly, when Ibrahim (peace be upon him) said to his People that ig 
was ill (Saqim), it could have meant that ‘watching you worship ‘dol 
other than Allah is making me sick: '* 


In short, these statements from Ibrahim (peace be upon him) were 
seemingly lies in our eyes, but not in the sights of Allah. If these “ley 
were deliberate and malice, then surely Allah would have reproscheq 
his messenger. Instead, we find that Allah gave him the title of Khalit 
(dose friend) (4: 125) and said that ‘We bestowed Ibrahim guidance’ 


(215). 
Prophet Muhammad @: 


«The Prophet did certainly read Salah incorrectly on certain 
oceasions.'® But this was purely to teach his followers what to do 
when they ate forgetful in prayers. In other words, it was a deliberate 
mistake for our sake.'” If the Prophet & never performed a delayed 
Saldh (Qadha) or never made a mistake in Salah, then how would 
we ever know what to do in similar circumstances? The Prophet $ 
epitomised this issue when he reportedly said: ‘I do not forget but | am 
made to forget: ** 





105 p-298. vol, VI. Liginal-Arab, Ibn Manzar (4.711/3322). 

106 Irném al-Aukhari reports from AbG Husayra (may Allah be pleased with him) that 
he once performed two Rakats with the Companions and then performed Salim. A 
‘Companion called Dhul Yadayn asked: O Messenger of Allah! Has Salah now 
shorter or did you forget?’ The Prophet (peace and blessings of Allah be upo 
asked the Companions ifhe had indeed read only two and they confirmed this. So 
he stood up, performed two more and then performed Saida Saiy (the prostration of 
forgetfulness) at the end, Sahih al Bukhart. Book of Azan, Hadith no. 673. 

107 p. 64. Sharh ol-Risalaal-Nef'a wa al-Hujajal-Qati', Shaykh Muhammad Abd al 
al-Farfor (4 1407/1986) 

108 p. 342. a2-Shyfa, Qadi 




















Misa (peace be upon him): 


. Masa had no intention of killing anyone, Rather, he wished to free the 
Jew from the unfair Egyptian. ‘When the Egyptian did not free him, he 
struck him to separate them. The man could not bear the might of a 
prophet and died. This therefore does not count as murder, which is a 


crime that requires deliberate intent. '” 


Conclusion 


(Overall, the Ahlal-Sunna hold all the prophetsand messengers in highest 
regard and do not contemplate uttering even the smallest remark which 
may de-rank their lofty status. The lapses that have been reported from 
the Qur'an and Sunna (such as Adams eating from the forbidden tree) 
are not something we should dwell on. Our position is clearly explained 
in Bahar Sharifat: 


‘Any mention of the lapses on the part of the prophets if any, 
except those mentioned in the Holy Qur'an and Hadith is a 
serious taboo. No one should ever depreciate a misdemeanour 
of the prophets. Itis only Allah, the All-Powerful, who can mete 
out to his prophets any treatment he thinks fit for them. No one 
alse has this prerogative...Even a small lapse on the part of a 
prophet is equal to thousands of acts of wisdom of an ordinary 
person. "? 


The scholars mention a very important phrase which helps us to 
understand this issue. 





108 p. 425. The Obiiteration of Falsehood (Ja al-Haqg). Mufti Ahmad Yaar Khan (English 
Translation by Mawlana Omar Dawood Qe 








tothe Beliefs of the ARI Sunna wa al-féma', 
‘AModern English Translation of Bahar-e-Shariat. Pert One. 
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pajiall che 12) Sas, 


‘The good actions of the pious are the sins of the [chosen] close Servants 
“ne 





What we consider good action is seen as a lapse by the close servants 
f Allah. When we complete the recitation of Sarah al-Baqara in g day, 
re swe are pleased with this. The close servants see this asa lapse 4 


sted that the likes of Imam al-Shafii would finish the entire 





widely repo 
Qur'an in one night. 


5.2.2. What is permissible for them 


‘The prophets and messengers can be attributed with characteristicg 
that people are usually marked by ~like eating, drinking, marriage ang 
human illnesses that do not Jead to de-ranking their high status. 


‘As for sleeping, their eyes sleep but their hearts never do. Imam al- 
Bukhari (4. 256/869) reports in his Sahih that isha (may Allah be 
pleased with her) asked the Prophet whether he slept before performing 
the Witr prayers (after Salah al-Tahajjud). He replied: 

m 


My eyes sleep but my heart does not. 


‘This is the reason why the Prophet's ablution never broke after sleeping.” 





11 p14 al: Agida al Hasena (al Martifbi) Agd’id al-Islam, Hazrat shah Wall allah 
Muhaddith nethvi 
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5.2.2. ‘What is impossible for them 


-quey cannot be attributed with illnesses that wil ead to them being seen 
inalesser light, such as leprosy, insanity and blindness, 


his is why the scholars are very careful when describing the firs 
revelation given to the Prophet $: 


“_ When Jibrail instructed the Prophet to ‘read’ in the cave of Hira and 
he responded tH Ul le, we interpret this as shall not read’ and not 
‘Leannot cad! literacy is a defect which people see as defamatory. 


+ When the Prophet # then returned Sayyida Khadija (may Allah 
be pleased with her), he did not do so in a state of fear, anxiety and 
thinking that he was possessed by an evil spirit (God forbid), Rather 
the reaction was from the sheer intensity of the Wahy (revelation). 
Nisha (may Allah be pleased with her) reports that she once saw the 
Prophet when he was receiving revel 








n. This was on an extremely 
cold day but the Prophet was still covered in sweat, due to the intensity 
of the revelation." 


» With regards to Ya'qiib (peace be upon him) and his apparent blindness, 
the scholars state that this was not permanent and real blindness; 
rather it was a temporary state that occurred due to his sadness upon 
the absence of Yasuf (peace upon him). 


5.3. The number of messengers 


It is necessary to believe in all the prophets and messengers that Allah 





114 Sahih al Bubharé Book, the Beginning of the Revelation, Hadith no. 2.1n short, the 
vwords of AllSh carry extraordinary weight. The Qur'an affirms this where we are told 
that: Had We sent down this Qur'an on a mountain, you would surely have seen it 
humbling itself and rending asunder from the fear of allatt (59:21). 
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sent to mankind, the ones we know by name and the ones we di 
lo not 


The 


Qur'an states: 


And indeed We have sent messengers before you; some of 
4 SOM of the 
m1 


‘We have mentioned to you before (O Muhammad) ang 
them We have not mentioned to you (40:78), “amet 





ima Sad al-Din Taftazanl (d. 793/1390) writes that there ar 

a 
Ahadith in which the number of prophets Allah sent was identited on 
Hadith states 124,000 whereas another puts the number at 224,000, oe 


‘There are twenty-five messengers that Allah has informed us of in 
Holy Qur'an." te 


There are four figures in which there are a difference of opinion: Lugmin 
Ziil Qarnain, Uzayr and Khidr (peace be upon them). Some scholar 
believe that they are classified as the Awliyd (friends of Allah) rather 
than his prophets. 


5.4. Mu fiza (Miracles) 





When Allah sent prophets and messengers to people, He did so with an 
undeniable and easily-understandable message. Unfortunately, in each 
and every generation, some people refused to accept Istam. Sometimes 
this was because they preferred their own distorted belief system and 
sometimes they preferred to seek the short-term, worldly gain instead. 


Moreover, each and every prophet was tested by their people. They 
were subject to denial, insult and mockery. In order to convince people 


that they were indeed the representatives of Allah, the prophets and 
messengers Were granted miracles that contravened the laws of ate 
‘The purpose behind this Mu'izas was to produce an extraordinary event 


that could only happen through the involvement of Allah. 





‘Allama Taftazani defines Mu fiza: 


It is something that appears contrary to the customary way of 
things (al-Adat) at the hands of one who claims the office of 
prophet. [and it happens} in such a way that those who deny are 
unable to do the same thing that he does when they compete 
with hir."” 


on 


5.4.1. Examples of the Prophet's Mujizas 


The Prophet # was granted countless miracles which are almost 
impossible to encompass. Some of his most famous and widely reported 
ones — 2s mentioned in al-Shifa — include: 


« The Jsrd and Miraj (Night Journey and Ascension to Heaven). 
« ‘The splitting of the moon. 
+ ‘The emission of water from his blessed fingers. 


« The speech of the tree to the Prophet ¢ and its walking towards him. 


sation of 






« ‘The tumbling of the 360 idols at the Ka'ba on the mere in 
the Prophet's stick, on the day Makka was conquered. 








in al-Taftazani. 
Ishaq, Yarqub, Vasu, Ayyib, 
I-Yasa'. Yéinus, Zakariyya, 
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Sharh al-Aga'id al-Nesfiyya, Alldma Sa‘d al-Die al-Taftaz iance ofthe 
‘Traveller, Sheich Nuh Keller defines a Mu'jiza as ‘an event contravening natural laws 
that appears at the hands of someone who claims to be a prophet ands challenged 
by those who deny this, such that the deniers are unable to perform the ike of it! (p- 


919). 





7 


«+ Curing Qatada's sight {and in fact making it better than before) 


7 ) wh 
it was directly struck by an arrow during the Battle of Uhud, z 


+ Curing alind person completely by teaching hima Dud using himgai 





asa Wasi 


5.5. The Difference between a Karama anda 
Mufjiza 


imam Taftazani explains the subtle difference between a Muljtza ang ip 


Karama when he writes: 


‘The Kardina..is the appearance of something that annul, 
the customary way of things {al-Adat) on the Wal’s behalf 
but which is not in any way connected with the claim to the 





prophetic office.’ 


In other words, a Mufiza is classified as such when it stems from a 
prophet, A Karama is something which stems from a saint of Allah 
(Wali). Both contravene the laws of nature, 


Imam Taftazani asserts that Muslims must also believe that the miracles 





from the saints of Allah are true, as many have been mentioned in the 
Holy Qur'in and in the Ahadith. For example: 


« Sulayman’s Companion Asaf brought the throne of Bilqis before the 
twinkling of an eye, although it was a great distance off (27;40). 


« In Maryam’s Mihrab, summer fruits were miraculously found with her 
winter, and winter fruits in summer (3: 37). 











544/149). In fact, a- Shift contains a whole 
Pages listing just some of his miracles. 
U9 p45, Sharh ab-Aad'idal-Nasfyya, altima Sa'd al-Din al-Taftazani, 
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## drank poison without dying. This is because he 
ba 


« Khalid ibn Wi 
recited Bismillah before drinking 





«Whilst on the pulpit in Madina during Friday prayers, Umar ow 
suddenly shouted ‘O Sariya! The mountain, the mountai: 
hundreds of miles away engaged in battle with the ener 


Sariya was 
s. He heard 
Umar's call and realised it was a warning that the enemies were lurking 








behind the mountain ready to attack the Musliens.”! 








120 p, 47 
121 pp, 146-7. Ibid, 
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Chapter Six 


Belief in Messengers II 


6.1. The rank of the prophets and messengers 


‘There are two aspects explained in the Holy Qur’an regarding our stance 
towards the various prophets and messengers Allah sent; equality and 
superiority. In terms of prophet-hood, there is no difference between 
any of the prophets and messengers that Allah sent. We must believe 
inall of them equally and no single individual is more of a prophet than 
another. The Qur‘an states: 


We do not make any distinction between anyone from the 
messengers (2:285). 


At the same time however, we must accept that some prophets hold 


more superiority than others; 


‘Those messengers; we gave superiority to some over others. 
‘To some of them Allah spoke (directly) and others He raised 
several ranks (2: 253). 


All the scholars agree that in terms of this ranking and superiority, 





122 This refers to Masa, peace be upon him. 
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Sayyiduna Muhammad @ was the greatest of all Prophets a 
messengers, This was symbolically shown on the Night of jsrq Wa al 

a. 
‘raj, when the Prophet # led the prayer ofall previous prop, 


messengers in Jerusalem. 





tS ang 


6.2. Prophet Muhammad's superiority over othe, 
messengers 


‘The Prophet @ himself expressed how Allah granted him u: ique features 
not given to previous prophets and messengers. Ina Hadith recordeg by 
Imam Muslim, he said he had distinction over other prophets through 
six things: 


1. Jami Kalam This refers to the ability to eloquently expreys 
a comprehensive meaning with few words. For example, the 
Prophet @ explained the whole concept of intention in Istam 
using three words, Ci, Jlse Yi Lat. 





2. Assisted with Ru’b, This means that even if the Prophet @ was 
a month off in distance, his enemies would tremble in fear and 


awe of him. 


3, War spoils. Previous Ummahs were not permitted to claim the 
spoils of wat. 


4. Clean earth. Followers of the Prophet ® are permitted to 


read Salah anywhere on earth and are permitted to perform 
Tayammum from it. 


5. Universality. Previous prophets were sent for certain people. 


Our Prophet ® was sent for all of mankind until the Day of 
Judgement, 
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6. Finality. The Prophet ® is the seal of all Prophets and 
messengers 


‘These six points are not the only means by which our Rasalan 
superiority over other prophets and messengers. Other key attributes 
and distinctions include: 


+ He is the only prophet to have his name on the Arsh (Throne). 


« He is the only prophet to have been given an eternal miracle, in the 
form of the Qur‘an. 


« Heis the only prophet to have been sent to both men and jinns. 


Suffice to sey, Imam Jalal al-Din Suyati (4, 91/1505) has written 2 
detailed, two-volumed book called al-Khasd'is al-Nabawiyya al-Kubré, 
listing his countless, unique features, 


6.3. Is the Prophet ‘just a man like us’? 


In several places in the Qur'an, Allah affirms that the Prophet 9 is a 


Bashar (human), just like all previous prophets and messengers (18:1 10). 
‘The reason for this is two-fold: 





a, So they can be a role model for their subjects (4: 64). They can only be 
a successful model to follow if they share some resemblance with those 
required to follow them. 


IfAllah were to send an angel instead of a man, then the followers would 
have legitimate reasons not to follow his example. They would claim 
that angels are made from divine light and are immune from sins, and 


therefore using them as a role model is impossible, The Qur’an touches 
upon this when it states: 


‘And they say: “Why has not an angel been sent down to 
And had We appointed him an angel, We indeed Would 
made him a man, and We certainly would have cause have 


then, 


S89, 


Aimy, 


confusion ina matter which they were already confused ( 


Hence, Allah ensured that all prophets and messengers were men i 
disbelievers would have no reason not to follow them, 

b Sopeople do not see him asa deity. Allah affirmed thatthe Prophyy ‘ 
was a human being to prevent followers from Perceiving him as Goa 
or the Son of God, like the Christians did. Jesus (peace be upon biny 
preached the oneness of Allah and that he was the messenger of Allah, 
but his followers distorted his message and invented the concent o¢ 
trinity. Hence, it was imperative to clearly highlight that Muhamm; ad g 
was a human being and not a deity. 


In short, all prophets and messengers had to be human in order to 
preserve and protect the task of propagating Islam successfully, 





But there is a very clear difference between wher 


i. The Prophet  himselfasserts that he is a human, like‘Lam aman like 
you' (18: 110). 


ii. When the followers call their prophets a human (Bashar), The reason 
is that when previous communities wanted to insult and degrade their 
prophets, they woutd call them humans, For example, Nab's people said 
to him: 


‘We do not see you except a man (Bashar) like us (11:27). 
Salih’s people said to him: 


You are but a human being (Bashar) like us (26; 154). 





ghutayb’s people insulted him by saying 


You are but a human (Bashar) like us and verily we think you 
are one of the liars (26: 186), 


in Surah Yasin, Alldh tells how the people of the village rejected their 
messengers and ridiculed them: 
‘They said: You are only human being like ourselves, and the 
Most-Merciful has revealed nothing... (36:15)! 


In short, when the followers call their prophets human, itis a form of 
insult, When the prophet himself asserts he is human, then there is no 
harm and it is in fact a form of humility. 


yanus (peace be upon him) was a prophet of Allah and the chosen 
servant of His. The Qur'an recalls one of his Dutis: 


pall (ya CHS (pi lage Col Yay 


There is no God but you, Glorified are you; truly I have been 
from the wrong-doers (21:87). 


Allah does not love the wrong-doers (3:57), He does not guide such 
people (3: 86) and He curses them (7: 44). But Yinus called himself a 
wrong-doer. The only correct interpretation for this is that when Yénus 
calls himselfa wrong-doer, then it isa sign of his humility, piety, modesty 
and humbleness. When someone else calls him a wrong-doer, then this 
isa sign of insult, ridicule and blasphemy. If a Muslim was to take the 
exact same phrase and call Yinus (peace be upon him) a Zalim, then this 


would render that persona non-Muslim, 





123 Similar statements can be found in other places in the Qur'an, See (i) 14:19(ii) 15:33 
(iblis stated that the reason why he would not prostrate to Adam because he was a 
Bashar), (i) 21:3 (where the Arabs rejected the message of Muhammad by saying that 
“ishe but a human like you’) (iv) and 23:33, 
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‘The reason why this matter needs clarification is that some Muslims hy 
ve 
he Prophet ry 


any 
prophet isa ‘man like us! Such statements ean earn the vy 


taken this matter too far and as a result, risk insulting 1 


They unfortunately assert that the Prophet is ‘just a m:; } or tha th 
e 


ath of Ati 


and as we have seen, these words are exactly what previous communiti 
les 


used to say before they were severely punished by Allah, 


To conclude, the Prophet ¢ himself clarified that no-one can cla 


IM tobe 
like him, Imm al-Bukhari reports in his Sahil thatthe Prophet eek 
forbade his Companions from Keeping continuous fasts." One the 


Companions enquired: "© Messenger of Allah! But you keep eg ittiecn 
fasts: The Prophet replied: 

‘Who from amongst you slike me When | goto sleep my Lrg 
gives me food and drink 


for us to view 
him as ordinary. 


6.4, Sayyiduna Muhammad; the seal of all Prophets 


All Muslims unanimously agree that Muhammad i is the last prophet 
sent from Allah, There will be no prophet or messenger after him, 


This issue does not need further clarification and analysis, because the 


finality of the Prophet is proven definitively from the Qui’in and 
Sunna. Unfortunately, because people have appeared claiming to be a 


Prophet — like Mirra Ghulam Ahmad Qadiani — itis important to clatily 








12h Neabi this called cl WL. means keeping a fast throughout the day and night 
for many days, 


125 Subilal-Buthiri. Book of adi (punishments), Hadith no. 6345, 
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al Who was Mirza Ghulam Ahmad and who are 
the Qadianis? 


irza Ghulam Ahmad was born between 1835 and 1839 in the Indian 
ijlage of Qadian and died in 1908, He founded the Qadiani sect, also 
3 a asthe Mirzais or the Ahmadis. His sect was. founded on the belief 
know! 
that he was a prophet. 


His father served in the court of the Sikh ruler Ranjit Singh, who was 
is ; 
later overthrown by the British. 


Some of the comments made by him include: 


“He who differentiates between Muhammad and myself and thinks of 
us as different has not understood or seen me’ (Khutha Ihdmiyya). 


‘Muhammad could not complete the mission of propagating Islirn; 1 
have fulfilled this mission’ (Hashiya Tuhfa Ghoulariyya). 


+ ‘Inthe time of Muhammad, Islam was like the crescent of the moon 
on the first night. However, in my time Iskim has become like the full 
moon on the fourteenth night’ (Khutba Ilhamiyya). 


+ "The number of miracles performed by Muhammad was three 


thousand in number, But my miracles exceed ten thousand’ (Bardhin 
Ahmadiyya). 


+ My book Baraltin Almadiyya is the word of Allah’ (ledla al-Awham). 
» ‘There are grammatical errors in the Qur'an’ (Hagiga al: Waiy), 


+ Heascribed the verse ‘And We have not sent you buta mercy for all the 
worlds’ to himself. 3 





126 Allquotes cited in La Nabiyye a‘. p. ab, Sahibzdda Sayyid Muharamad Aran A Shih. 
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« Not only did Mirza Ghulim Ahmad commit Kufr by claiming tg sy 
directed insults to Isa and Maryam (peace be upon them, 


prophet, he: 
y said that Jesus was in no way better than Kauthalye, 


He reported! 
son Ram.” 


6.4.2. Evidence from the Holy Qur’an that 
Muhammad is the last Messenger 
‘Allah affirms in the Holy Qur'an: 


Muharnmad is not the father of any man among you, but he iy 
the messenger of Allah and the Seal (Khdtam) of the Prophets, 
‘And Allah is aware of everything (33:40), "" 


Elsewhere, Allah says: 


Today Ihave perfected your Din for you and have completed my 
blessings upon you and have chasen Islam as a Din for you (5:3), 


If Allah has ‘completed’ the religion, what purpose is served by sending 
another prophet or messenger after Muhammad %? 
6.4.3, Evidence from the Ahadith 


‘Thereare countless Ahadith in which the Prophet @ asserts that heis the 
final Prophet. Imam al-Bukhari narrates a Hadith from Abo Hurayra de 
in which he reports that the Prophet @ said: 





127 pp. 218-9, Sirat Ahtas-Sunna, 
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My pos in relation to the prophets who came before me 
can be explained in the following example. A man erected a 
building and adorned his edifice with great beauty, but he left 
an empty niche, in the corer where just one brick was missing, 
People looked around the building and marvelled a 





beauty, 


he. Tam. 
like that one missing brick and I am the last in line of the 


prophets.'* 


but wondered why a brick was missing from that 


Imam al-Tirmidhi (d. 279/892) has recorded Hadith in which the 
Prophet ® said: 


‘The chain of messengers and prophets has come to an end. 
‘There shall be neither messenger nor prophet after me. 


‘There are too many Ahadith to mention here. In the nine most authentic 
books of Ahddith, (Sahih al-Bukhdri, Sahih Muslim, Sunan al-Tirmidhi, 
Sunan Ibn Maja, Sunan al-Nasa't, Sunan Aba Dawud, Musnad Ahmad, 
Muwatta Malik, Sunan Darimi) there are over eighty Ahaditi which all 
explicitly mention that Muhammad @ is the last Messenger. 


6.4.4. Evidence from Common sense 


« Each prophet preached and delivered the guidance of Islam in a perfect 
manner but after his passing away, the people modified and altered the 
scriptures in line with their own desires and false beliefs. This led to 
the need for another prophet to once again restore and reiterate the 





true message of Islam. However, with the revelation of the Qur’ 








129 Sahih al-Bukhari, Book of Virtues, Hadith Number 3271, Imim Muslim and tram 
AAlmad ibn Hanbal have also narrated this same Hadith. 
190 Sunan al-Tirmidhi, Kuabal-Ru'ya (Drearas), Hadith Number 2198, tim Bukhari, td 
Muslin, tie or Maj and ir Ahmad ibn Hana have also narrated this same 
ladith, 
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ounced that there was no possi ility of any modification - 
1 


was ann : 
the eat, ts each and every word was and willbe protactey 


change in ‘aie Gast 
ntl the Day of Judgement. Thus ifthe Qur'an isto remain unajoreg 


there is no need for another Prophet. 


+ In Islam, the concept of prophet-hood plays. crucial and fundamenta, 
role, A person's imdn depends upon his views towards prophet hoag, 
He who believes in each and every prophet is considered a Muslim, 
and similarly, he who denies any of the prophets is a Kafir. Ifwe assume 
for one moment that there would be a prophet after Muhammad 
4, Allah would have made it clear to all Muslims. He would haye 
mentioned it clearly in the Qur'an that there would be a Prophet after 
Muhammad @ and there would be some indication in Ahadith too, 
0 if we are to believe the Qadiant claim, why is there no mention of 
him in either the Quran or Sunna? There is not even a weak Hadith 





that supports the Qadianis. Instead, we find countless Ahadith which 
all falsify the claim of Mirza Qadiani and any other impostor. Both the 
Qur'an and Sunna are clear in explaining the finality of the Prophet g, 


« A brief look at the life of Mirza Ghulam Ahmad shows that there are 
blatant contradictions and discrepancies in his claims. In 1882, he 
declared himself to be a Mujaddid {reviver of faith). Then in 1889, 
he claimed he was Mahdi, as well as the second coming of Jesus. 
Finally, he claimed in 1901 that he was a Prophet. Then after his death, 
the Ahmadis in Lahore denied that Mirza Ghulam Ahmad had ever 
claimed prophet-hood, and that he was a Muslim saint and not a 
Prophet. How can Qadianis preach their message to others, when they 
themselves are unclear and confused about their own shallow beliefs? 


«To those who show love, respect and adoration for the Prophet #, 
baseless and futile. Allih granted the Prophet # 
the most lofty of status, in both this world and the hereafter. His 





any such cai 





name adorns the heavens, the angels continually send blessings upon 
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him, and the believers send salutations upon him. The Prophet 9 
ig the magnum opus of Allahs creation. It seems illogical that a vile 
impostor like Mirza Qadiani would eclipse a radiant character such as 
our Prophet @. 


6.4.5. Conclusion 


‘the Prophet & himself - through his God-given knowledge - told us 
that there would unfortunately be false impostors. Imam al-Bukhari 
reports from Aba Hurayra: 


The Day of Judgement will not happen until lying Dajjals 
appear, close to thirty in number. 


ut this aside, it seems that Mirza Ghulam Ahmad was simply an 
opportunist and a product of his time. He lived at a time when 
Wahhabism and similar heretical beliefs were gaining popularity in 
India. He was a contemporary of Rashid Ahmad Gangiihi (1829-1905), 
Ashraf Ali Thanwi (1863-1943), Mawlana Muhammad Ilyas, Qasim 
Nanotwi (1832-1880), to mention a few names. All had in some form or 
another insulted and degraded the true status of prophet-hood. Qasim 
Nanotwi, for example, explicitly wrote in his book Tahzir al-Nas that if 
another prophet appears after Muhammad &, then it does not change 
the fact that he is the seal of all prophets.'” Ashraf All Thanwi said that 
‘there are certain attributes which are common between me and the Holy 
Prophet." He also said that ‘the kind of knowledge of the unseen given. 


by Almighty Allah to the Holy Prophet has also been given to animals, 
lunatics and children! 





131 Sahih al-sukhari, Book of superiorities, Hadith ro, 3340, 
122 Cited im al-Agide al-Hasaraa (al-Mar'af bi) Aqd'd al-thim (p.96). Hazrat Shah Wal 
Muhaddith Delhvi, 


153 Cited in Sinar Ahlas-Sunna (p.313). The original quote is from Mfeazato-Yaumiyye, Part 
Vi pet, 


134 Hifeab-imiin p. 7. Cited in Sirat AhLas-Sunna. p.320. 
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Given this climate, Mirza Ghulam Ahmad thought that if the Tank of 
i 


rophet-haod was being projected as so Yow and ordinary, he (09 couig 

Lit to be one, Because the ‘Wahhabis and Deobandis had Propagateg 
the Prophet @ as being 4 mere mortal, he 3 No Teason why be 4, 
could not attain such o rank. In short, Muslims at the time began ie 
belitle the status of the Prophet # to such an extent that an ignorant 
man like Mirza Ghulim Ahmad could claim to be a prophet, 


‘The best means to preserve the finality of the Prophet w isto. Preserve hig 
God-given high rank. This isthe precise reason why no false imposton 
appeared in the middle ages of Islam; because this was the Period when, 
the scholars held the Prophet } in the highest regard. No one dared to 
question the finality of the Prophet # during the times of the likes of 
Imam Ghazali (1058-1111), Qadi Iyadh (1147-1148), Imam. al-Nawawi 
(1234-1278), Ibn Hajar al-Asqalani (1372-1448), Imam Jalal al-Suyag 
(1445-1506) Imam al-Sakhawi (1428-1497) and Imam Qastalani (i449, 
1517), Had Mirza Ghulam Ahmad lived during the period of any ofthese 
scholars, he would have been punished severely, Instead, because he lived 
ina climate where blasphemy towards the Prophet @ was fashionable, 
his views were accepted by some Muslims. 
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Chapter Seven 


Belief in the Last Day 


7.1, Introduction 


1c is obligatory for Muslims to believe in the Last Day; when Alléh 
Almighty will take the accounts of all humans and designate each person 


a place in heaven or hell. in the Qur'an and Ahddith, we are told of the 
different names of this day: 


+ al-Yawm al-AKhir. Because it is the last day. Thereafter there will 
be no real concept of time because people will live forever in either 


heaven or hell. Aba Sa'id al-Khudri é& reports that the Prophet said: 


Death will be brought in the form of a ram that is more white 
than black on the Day of Judgement, and it will be placed in 
between Paradise and Hell. It will be said: 'O people of Paradise! 
Do you know what this is?” They will extend their necks to get 
a better view and will reply: ‘Yes, this is death’ It will then be 
said: ‘O people of Hell! Do you know what this is?’ They will 
extend their necks to get a better view and will reply: 'Yes, this 
is death? The ram will then be ordered to be slaughtered. It will 
then be said:‘O people of Paradise! Eternity, and no more death 
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Q people of Hell! Eternity, and no more death,'35 


Qlyama (75:1). ‘This means the Day of Standing 
rise from their graves for the questioning. 


+ Yawm al- because 


everyone will a 
«+ Yawn al-Hisdb (1441). This translates as the Day of Account 


« Yawn al-Hashr (59:2). This means the Day of Gathering. 


In his Jhya Ulim al-Din, tmarn Ghazali (d. 505/1111) Mentions 
one-hundred names for this day."* Over 


7.2, Logical proofs for the occurrence of the Day of 
Judgement 


‘We often see oppressive and tyrannical people who terrorise others, but 
then leave this world before receiving their due punishment. Conversely, 
there are countless people who are on the receiving end of oppression, 
but theyare not rightly rewarded for their pains. If there was no hereafter, 
then the tyrant would be left unpunished and the oppressed would be 


left unrewarded. Such a situation is contrary to the wisdom of Allat 








Therefore it is imperative that another world exists where the tyrant will 
be duly punished and the oppressed will be duly rewarded, 


In order to implement the notion of punishment and reward, the world 
we live in must cease. This is because punishment and reward can only 
be given once everyone's actions terminate. Until the actions of people 
and this world do not end, this system cannot take place. 





135 Sahih Muslin, Book of Paradise and the description of i 
Sih tno fescription ofits blessings and inhabitants, 
136 p. 206, vol. .thy@ Ulm al-Din, Ab Hamid Muhammad ibn Muhammad al-hazil (4. 
50/1111), Abdul Hakim Murad has transfated the entire chapter on the remembrance 
of eath ad the sedi from Iya (The Remembrance of Death athe Atif Kitib 
kr cl Mawt wa ma ba'duha. TJ, Winter. Islamic Texts Soclety. 2006). 
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or example, Qabil™” initiated the sin of murder, and he will receive 


the punishment of everyone who commits murder thereafter. So 


until mar 
be finished. When a person builds a mosque, then he 


der does not end, the process of writing his bad acts cannot 





rewarded for 
every person who performs worship in that mosque. When a person 
establishes a place of idol-worship, then his account cannot be concluded 
until everyone has utilised the place, 


For this reason, so long as this world remains and the people in it, the 
secounts of people cannot be comprehensively concluded, something 
which needs to be done before punishment and reward. This is why 
the Day of Judgement exists. In short, the wisdom of Allah stipulates 
that a system of punishment and reward should be established, and to 
implement this requires the Day of Judgement.™ 


3. The signs of the Last Day 


Allah and His Messenger # have told us several signs before the Last 
Day. These are divided into two types: 


a. Sughra (minor signs). 
b. Kubra (major signs). 


It seems that the minor signs are general descriptions that are more 
‘open to interpretation, regarding what will happen nearer the Day of 
Judgement. The major signs are definitive events that will occur 





197 Cain, the son of Adam (peace be upon him) 
138 p.98. A Commentary of Sanch Fatiha based on Tityan al-Qur'én. 

Sadi Translated by Ather Hussain al-Azhart. : . 
139 p. 382. al-Sharh ol-Qawim final Alfa al-Sirdt al Mustagim. Abd allah al-Harari, 


Allama Ghulam Rasil 
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7.3.1. Some of the minor signs include: 
iA slave girl will give birth to her mistress." 


ii, Bare-footed, naked, poor, sheep-shepherds will compete With one 


another in erecting tall buildings."*" 


iii, An increase in earthquakes. 

iv. An increase in illnesses that were not known to previous people. 

4. People will appear claiming to be prophets. 

vi. An increase in ignorance. 

vii, An increase in murder and oppression.’ 

viii, The swift passing of time, Nearer to the Day of Judgement, time will 
pass very quickly so that a year will feel like a month, “ 
7.3.2. The major signs are: 


i, The appearance of Mahdi, His name is Muhammad ibn Abd Allah who 
will be from the descendants of Prophet Muhammad &. 


ii, The appearance of Dajj 





He will travel the earth causing havoc. 
ted from entering Makka and Madina. 
Those who believe in him will experience unprecedented prosperity and 
wealth, and the believers who reject him will suffer from poverty. 


However, he will be proh 








140. Sahih Muslim. Book of Fs 
bid. 

pp.362-3. akSharh a-Qawim ft Hall alfizal-sidtal-Mustagim, Abd allah al-Harari. 

144. p. 53. skim: The Bosc Articles of Faith, according tothe Beliefs of the Ah Suna wa al-Jama'a: 


A Medera English fransation of Bahar-¢ Sharat, Part One. Over twenty minor signs are 
‘nentioned in this book (pp. 51-34). 


Hadith no, 9. 













ists people by his imagery ofa garden and afire, He will project 





e wil 
if garden as heaven and the fire as hell, though in reality, the opposite 
the i 

1} be true. The Muslims not be deceived by him as they will beable 
wu 


read the letters K-F-R on his forehead 
to 


. The descending of Prophet 1sa {peace be upon him). However 
important to note that he will not appear in the capacity of a prophet, 
putas. follower of our Prophet $ and he will rule with his Shari'ah. He 
vali the Daijal, smash the crucifix and outlaw swine, He 
earth for forty years and will then die. He will be buried in the Prophet's 


mosque in Madina Sharif. 











tu The appearance of Yajaj and Majuj (Gog and Magog). Thisis a beastly 


tribe. The Mustims will be saved from their terror by taking refuge on 
Mount Tar.'* 


vy, The rising of the sun from the west. ‘When this happens, the door of 
repentance will be closed. 


vi The appearance of the beast of the earth (Dabba al-Ard). 
vii. The smoke that will last on the earth for forty days. 


vili, The sinking in the east, west and the Arab Peninsula. This has 
been referred to as the Khasaf. A disastrous catastrophe will occur in 
which people will be swallowed by the earth.” 


ix. The raising of the Qur'an from the chests and from the books. When 





144. pp.55-56, Isms The Basic Articles of Faith according to the Belifs ofthe AN Sunna wa a- 
Jamata; A Modern English Translation of Sahar-e-Shariat, Part One. 

145 p. 58. Ibid. wis “istaah 

146 pp. 44-55, Sharh al-Risslaol-Nofta wa ab-Huyg/al-Qité'a. Shaykh Muhammad Abd 
Salih al-Tarfar (¢. 1407/1980). . 

M7 p.5 ae Basie otis of Fuith, according to the Beles of the ARI Suna wa ab-jarna't 
‘AMostern English Translation of Bakar-e-Sharia, Part One 
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this occurs, Khide (peace be upon him) will die." 


x. A fire that will emit from Yemen.'? 


The Length of the Last Day 





In the Qur'an, Allah states the length of the Day of Judgement: 


‘The angels and the Rah (Jibrail) ascend to Him on a Day the 
measure whereof is fifty thousand years (70: 4), 


Imam Abu Ya'la reports: 


Aba Sa‘idal-Khudri #¢ narrates that it was said to the Prophet #; 
“O Messenger of Allah! The Qur’an mentions that the Day of 
Judgement will be the equivalent of fifty thousand years, How 
long is this day! The Prophet $ said: 


“I swear by the Being whose hands control the soul of mine! The 
believer will be relieved on this day, to the extent it will feel as 
tong as it takes to read the compulsory prayers of Zuhr in the 





7.5. Our belief regarding the Gathering (Hashr) 


Itis Wajib (compulsory) that we believe in the Gathering; that all humans 
and jinns will be gathered for questioning." ‘The first person for whom 
the ground will open up for will be our beloved Prophet & whilst he is 











448 p. 390. al-Sharh al-Qawim fi itall Alfa al-Sirat ustagim, Abd Allah al- rt. 
149. Sahih Muslim, Book of Calamities and the eokitons othe yur, Has haere 
150 Musnad Aba based on Fibyan al-Qur'én. 
Allama Ghuléen Rasil Sa'idi. Translated by Ather Hussain al-Azhari (p. 9 
151 Peoples ll be driven barefoot and naked to the place of Gathering, 
white and perfectly emooth (p, 201, vol. v,thyd Ulm al-Din, imam al-chazal 
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ajne in his grave. Each and every person will be fll of immeasurable 


fright and anxiety. The sun will be above the heads of everyone which 


will lead to everyone drowning in sweat.'"? Seven types of people will be 
spared from the intensity of the heat and will take comfort in the Shade 
of Allah, as explained by the Prophet #: 


1. Ajust Imam. 
2. Ayoung Muslim who began to worship Allah in his youth, 
3. Aman whose heart is attached to the mosque. 

4. Two men who love each other for the sake of Allah. 

5, Aman who remembers Allah so much that he cries. 


6. Amanwhois called by a women who possesses beauty or status 
but he refuses and says: 'I fear Allah, 


7. Andaman who gives Sadaga secretly to such an extent that his 
left hand does not know what his right hand has given. 





. The Accounting (Hisab) 


Allah will call upon each person to justify his actions on the Day of 
Judgement. The Qur'an states: 


Every soul will taste death. And you will be paid on the Day of 
Resurrection only that which you have fairly earned (3:185). 


And We suffice as reckoners (21:47). 








1 hya Uli al-Din, tmam al-Ghazalf, 
153. Sahih al-Bukhar, Book of Raga'ig. Hadith no. 5998. 
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Allah has made ten witnesses that will witness against mankind onth 
a 


Day of adgement. They are: 
i, The tongues. 
ii, The hands. 


The feet. 





iy, The ears. 
y. The eyes. 

vi. The skin. 

vii. The earth. 

viii. The night. 

ix. The day. 

x. The angels appointed to each individual. 
The Qur’an says: 


And they will say to their skins: ‘Why do you testify against us? 





lah has given us speech, He Who gives speech 
ings, and Who created you at the first time, and to 
‘Whom you are returned. And you have not been hiding against 
yourselves, lest your ears and your eyes, and your skins testify 
against you, but you thought that Allah knew not much of what 
you did (41: 21-22), 





154 p. 99. sharh al-Risdla al-Nafi'a wa al-Hujaj al-Qati 1 
etd aie ja) a-Qat¥a, Shaykh Muhammad abd al-Latf sth 





on the day when their tongues and their hands and their feet 
testify against them as to what they used to do (24:24), 


when a Muslim repents sincerely to Allah, then Allah ensures 
0 evidence against him on the Day of Judgement. Anas 
at the Prophet said 


Howevel> 

there is 

reports thi 
hen a servant repents from his sins, then Allah makes the 
angels forget about his sins, and He makes his body parts and 
anyone else (who knew) forget about the sins. This isto the 
extent that the servant meets Allah on the Day of Judgement in 
the state that there is no evidence of sin against him.' 


7.7, The Scales 
Allah says in the Qur’an: 


‘And the weighing on that day is true. So as for those whose 
scale of good deeds will be heavy, they will be the successful 
ones, And as for those whose scale will be light, they are those 
who will lose their own selves because they used to deny Our 
signs. (7: 8-9) 


“The good and bad actions of every person will be written down on paper 
and this will be placed on the Scale, which will be governed by Jibrail 
and Mikiil, Those fortunate people who have more good deeds than 
bad will find that the Scale weigh in their favour and thus will be saved 
from punishment. In a famous Hadith recorded by Imim Muslim, the 
Prophet @ said that reading al-Hamdu Lillah abundantly is one way 2 
person can weigh the Scales in his favour.* 





155 p. 17. Ab-Muntakhabat cl-Imdadiyya. M.LH, Pirzada. 
156 Sahih Muslim, Book of Cleanliness, Hadith no. 328. 
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7,8. The Bridge 


The Sirat is a bridge that is situated above the fire of helt, From & 
“Ahadith, we are informed that this Bridge is as thin as@ hair and ag ae 

asa sword, Everyone will be required to cross it, BUC as a tefetign : 
their faith, they will do so at different speeds and ease. Some wit ng 
across it like a bolt of lightning, whereas others will not be able to cross 


i? 


7.9, The Fountain (Hawdh) 


Alter crossing the Bridge the Prophet @ will await for his follven 
at a pool called the Hawah. In size, its length and width is a mond, 
travel The drinking vessels will be more in nurnber than the stars in the 
shy. The drink will be whiter than milk, sweeter than honey and more 
fragranced than musk perfume. The Prophet said that a person wal 
never {eel thirsty ever again after drinking from the Hawdh,* 


7.10. The Intercession (Shafaia) 


Shafiia means to ask someone for good on behalf of a third party.” The 
Qur'an informs us that intercession will occur on the Day of Judgement, 
but only with Allah's permission. Prophet Muhammad @ will perform 
intercession for the Muslim sinners and this plea will be accepted by 
Allah." His intercession will precede all other intercessions. This Shafala 





187 p.395.al Sharh al Qowim f Hall Alf al-Sirdt a-Mustagin. Abd allah al-Harari. 

158 p. 396. tbid, 

159.405. Ibid, 

160 In Ayat al-Kursl lah states:'Who is he that can intercede with Allah except with Hs 
permission? (2; 255). There are several verses that prove that Shafé‘a will ce 
ecur on the Lay of Judgement (See 74:48, 7 53). Verses that deny the 
intercession on this Day refers tothe disbelievers (see 26: 100); only the Muslims will 
be the successful recipients, 

‘161 There are countless ahddith which conclusivel; 

f prove that the Prophet (peace and 
blessings of Allah be upon him) will perform intercession for the Muslim sinnerson 
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Y 


sgaitake on any forms: 


7.10.1. The Great Intercession’ 


pis great intercession will be on the Day of Judgement. People will 
throw themselves at the feet of prophets and messengers to intercede for 


them to their Lord. 


‘Abi Hurayra e¢ narrates that: ‘Some cooked meat was brought to Allah's 
Messenger # and the meat of the forearm was presented to him as he 
used to like it, He ate a morsel of it and said: 


Iwill be the chief of all people on the Day of judgement. De you 
know the reason for it? Allah will gather all the human beings 
of early generations as well as later generations on one plain so 
that the announcer will be able to make them all hear his voice 
and the watcher will be able to see them all. The sun will come 
so close to the people that they will suffer distress and trouble, 
as they will not be able to bear or stand. Then the people will 
say:‘Don't you see what state you have reached? Wont you look 
for someone who can intercede for you with your Lord?" Some 
people will say to some others: ‘Go to Adam {peace be upon 
him)! So they will go to Adam (peace be upon him) and say 
to him: "You are the father of mankind, Alléh created you with 
his own hand, and breathed into you of his spirit (meaning the 
spirit which he created for you). And He also ordered the angels. 





the Day of Judgement, Anas ibn Malik (may Ailzh be pleased with him) reports that 
the Prophet (peace and bl said,’ am the first of the 
people to perform shafaia in paradise.’ (Subth Mus 
be pleased with him) reports from the Prophet (p 
he Day of Judgement is truth 
ited in Ab-Radd ald Mustaf Mab 
nA. Qadir tbr A. Hadi. p34. 

162 This is also referred to as the Maqdm Mahmid in the Holy Qur'an and ahadith. 



















al Shafi. A. 
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to prostrate before you, so please intercede for ys, With your 
Lord. Don't you see what state we are in? Don't you See What 
condition we have reached?” Adam (peace be OR him) wip 
say: Today my Lord has become angry as he has never become 
before, not will ever become thereafter. He forbade the to eat 
the fruit ofthe tre but I disobeyed him. Myself Mysetf yea 
Goto someone else’ So they will go to Nah (peace be upon him) 
and say to him: ‘O Nak (peace be upon him)! You are the fst 
of Allahis messengers to the people of the earth, and Allah hag 
named you a thankful slave, please intercede for Us with you 





Lord, Don't you see what state we are in?" NGh (Peace be upon 
him) will say: ‘Today my Lord has become angry as he has never 
become before or will thereafter. In the world I had the right tg 
make one definitely-accepted prayer (Dud) and 1 made it against 
my nation, Myself. Myself! Myself Go to someone else, go to 
Ibrahim (peace be upon him): So they will go to Ibrahim (peace 
be upon him) and say: ‘O Ibrahim! You are Allah’s Apostie and 
Khaltl from amongst the people of the earth so please intercede 
for us with your Lord. Don't you see what state we are in?” He 
will say to them: ‘Today my Lord has become angry like never 
before or thereafter...Myself! Myself! Myself! Go to someone 
else. Go to Masa (peace be upon him): So the people 





goto 
Misa (peace be upon him) and will say:‘O Massa! You are Alla 
Apostle and he gave you superiority above the others with His 
message and with His direct talk to you. So please intercede for 
us, don’t you see what state we are in?’ Misa (peace be upon 
him) will say: ‘My Lord today has become angry like never 
before or thereafter. I killed a person who | was not sanctioned 
to kill. Myself? Myself! Myself! Go to someone else, go to Isi 
(peace be upon hi 





So the people will go to Isa (peace be upon 
him) and will say: ‘O Isa (peace be upon him)! You are Allah’s 
Apostle and His word that he sent to Maryam, and a superior 
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soul created by him, and you talked to the people whilst st 
the cradle. So please intercede for us to your Lord, dont you see 
what state we are in?’ Isa (peace be upon him) will say: "Today 
my Lord has become angry like never before or thereafter 
Is (peace be upon him) will not mention any sin but will say 





“Myself! Myself! Myself! Go to someone else; go to Muhammad 
{peace and blessings of Allah be upon him)! So they will come to 
me and say:‘O Muhammad 4! You are Allah’s Apostle and the 
last of the prophets and Ath forgave your early and late sins. 
Please intercede for us with your Lord, dontt you see what state 
weare in?’ The Prophet $ added: ‘Then | will go beneath Al 
throne and fall in prostration before my Lord. And then He 





tL 
guide me to such praises and glorification’s to Him, as He has 


ll be sai 
Muhammad @! Raise your head. Ask and it will be granted. 





never guided anybody else before me. Then it 





Intercede and your intercession will be accepted: So | will raise 
my head and will say: ‘My followers, O my Lord! My followers! 
‘O my Lord! It will be said:‘O Muhammad $! Let those of your 
followers who have no accounts enter through such a gate of 
the gates of paradise as lies on the right, and they will share the 
other gates with the people’ The Prophet # further said: ‘By 
him in whose hand is my soul, the distance between every two 
gate posts of paradise is like the distance between Makkah and 
Busra.”** 


Abd al-Hadi, a professor at al-Azhar University, Cairo, writes after citing 
the above Hadith: 


This Hadith refutes numerous points that the deniers of 
Shafaia purport. Firstly, Shafaia is not Shirk with Allah, noris it 
independent from His order. Rather the Prophet # 











463 pp. 299-221 (vol. v).thyé Utam al-Din, im al-Ghazall 
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to Allah and then praise Him with wosds which align 
inspires him to say. [Secondly], Shafaa is not done acco, 
the opinion of the Prophet # in that he Personally cho, 


Himseip 
ding ty 
Res, Who 


YY), 
should not depend on Shafiia because it cannot save w veeble 


from entering the fire for a period of time. And whose g 
bear the fire of hell for even amoment? We ask forgivene 
Allah!" 


exits the fire. Instead, Allah sets the limits, [Thirg). 
MeOne 


kin can 
88 from 


Other forms of the Prophet's @ intercession will be: 
a, Intercession for those to enter paradise without the accounting, 


b.Intercession to spare punishment from those who haye had thei 
eit 


accounting and are destined to Hell. 
c-Intercession for the disobedient Muslims who believe in Tawhd 


d. Intercession in the lightening of the punishment from the dwellers of 
the Fire, Jike Aba Talib and others.'* 


Our Prophet $ indicated many ways by which we can be subject to his 
intercession on the Day of Judgement; 





a. By reading the Du‘d of Azan. 


Co Kallll Daly Lalll§ ge all 028 Ca ag 
Io yeaa Lis Maal 4 Uducadll y Ayal) toe 


b.By visiting the blessed grave of the Prophet §. Imim Daraqutni 





164 p32, a/R 
165 p. 101 





ala Mustafi Mahima filnkér ak-Shafé'u, 8. Muhdt fbn A. Qadir lon A. 


trh al. Ris l-Naf‘a wo al-fiyfa al-Qati'a. Shaykh Mulnammad Abd al-Latif 
al-Varfiir (d, 1497/1986), 


rl, Book of Azan, Hadith no, $79, 
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— 


(4. 385/995) narrated in his Sunan from fbn Umar a that the Prophet 


said 


Whoever visits my grave, my intercession will be guaranteed 





for him. 


_ay kissing the thumbs and wiping them on the eyes upon hearing 
prophet Muhammad's # name. Al-Dehlmi reports in al-Firdaws that 
when Aba Bakr #t heard the Prophet's name in Azdn, he kissed his 
thumbs and wiped them om his eyes. The Prophet % said: 


Whoever does the same as my beloved has done (ie. Abi Bakr), 
then my intercession has become permissible for him. 
7.10.2. Other forms of intercession. 


Other people and things will perform Shafa'a on the Day of Judgement. 


For example: 

+ Other prophets. 
« The scholars, 

+ The martyrs. 


« The angels.” 





167. Jibril Haddad wrote a comprehensive article outlining the sourcing ofthis Hadith as 
weil as other similar narrations extolling the virtue of visiting the Prophets grave 
(www.livingislam.ory 

168 2 uc al aa i, shams al-Din al-Sakhwi (4,902) Also cited in Tashth 
ai-Aga'td (pp. 88-89), Muhammad Abd al-Hamid Budayani. 

169 The Prophet 8 said: ‘Three will perform intercession on the Day of 
prophets, then the scholars, then the martyrs’ (Sknar Ibn Mija, Book of 2 
the mentioning of Shafia, adith no. 4304), 

170 Sahih Muslim, Book of Faith, Hadith no. 268. 


judgement; the 
ud, Chapter, 
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+ The Qur'an. 


+ Fasting (Sawz)."" 








Prophet (peace an blessirgs of Allah ke upon him) sald: "Tasting and the urn 
erform intercession on the Day of Judgement for the servant, Fasting 
Lord! | stopped him from food and desires in the dlay, so please accept my intercession 
(or bir! And the Que‘an will say: t stopped him from sleeping at night, so please 
accept my intercession for him: So their intercession will be accepted (Musnad 
Ahmad, Musnad of Abd Allah ibn Amr al-As. Hadith rio. 6337). 
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Chapter Eight 


Belief in Destiny (Taqdir) 


8, 1. Introduction 


There are two very important: elements that we must keep in mind before 
ooking at our belief in destiny. 


a. The flawless knowledge of Allah 


Firstly, we must wholly believe that Allah's knowledge ts perfect. He has 
the knowledge of what has happened and what will happen. Nothing 


occurs in the skies and heavens without His knowledge. The Qur'an 
states: 


And with Him are the keys of the hidden (Ghayb), none knows 
them but He. And He knows whatever ther 


in the sea. Not a leaf falls but He knows it (6:59). 





the earth and 


b. This world is a test 


Secondly, we all accept that this world in which we are in is a test for 
humans. The Qur'an states: 


Do you think that you will enter Paradise before Allah tests. 
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those of you who fought in His cause? (3:142) 


You shall certainly be tried and tested in your wealth and 
your personal selves... (3: 186) in 


Verily We have made that which is on earth as an, adornment fo: 
it, in order that We may test them... (18: 7) : 


Ie can only be a worthwhile test if we have some feeedom to pert 

fo 
actions, whether good or bad. Otherwise there is no point ina eng 
reward and punishment. “ 


Both of these points are very important in understanding the Concept of 
destiny in Islam, 


8.2. What is Taqdir? 


Before the creation of the universe, Allah — with his eternal knowledge — 
wrote every good and bad deed. Whatever was to happen and whatever 
an individual, by his own choice and happiness, was todo, Allah wrote it 
in the Preserved Tablet (Lawh Maitfaz). This is referred to as destiny or 
fate.” In Arabic, it is called Qadr or Tagdir.”* 


However, it is not the case that whatever Allah has written, that is what 
we have to do and that we are helpless and compelled to do exactly 
what He has written. Rather, whatever we are about to do by our own 
intention, choice and desire, that is what Allah has written,! 





172 p. 100, Reflections: A Quest for Answers to Taliy’s Questions, MM. Pirzada. 





created was the pen, 
ite?” Write dovin the Gadr; of 
ever happen until the end of time” (Book 








174 p. 100, Reflections: A Quest for Answers 10 Today's Questions. M.ILH. Pirzada, 


11¢ 





3, The sensitivity surrounding Tagdir 


adit is very difficult to understand and sometimes leads to many 


unans' = 
sehended by most people. This is why Umar at strictly forbade any 
nts on the topic of Taqdir during his caliphate." 


ered questions. The true secrets of this issue cannot be 


comp! 
argumel 


Owing to its complexities, we are not required to have a detailed and 
comprehensive understanding of Tagdir. Rather, like the Prophet 
said, we simply need to ‘believe in Qadt, the good and bad of 





‘his itself is a form of mercy from our Lord. In Islam, matters which are 
dificult to understand, like the soul for example, are exempt from our 
responsibilities. 


8.4. The different sects on Tagdir 


On the issue of Tagdir in particular, there were two main sects in early 
dam, both holding extremist views on the issue. The Ahl al-Sunna, 
however, occupies the middle ground. 


8.4.1, Al-Jabariyya 


In short, they believed that man is compelled and constrained like a 
mere stone and has no free will of his own. Hence, whatever good or bad 


Allah has written for a person, he is forced and obliged to do just that. 


This belief is contrary to Islam since Allah has granted every human 
free will and the choice to perform good or bad. If this freedom was not 
granted, there would have been no need to send prophetsto show people 








175. p33. Islam: The Basic Articles of Faith, according to the Bf ofthe AAT Suma wa 
AModem English Translation of Bahar-e-Sharit 


ul. 


right from wrong. Rami gives an example to show the Shaliown, 
position: 3S Of hig 


A person who belonged to the Jabariy 


a garden. He felt hungry and so he entered the garde, 
began eating its grapes. The owner of the garden happe 
arrive and caught this person eating his. grap. 
eat from my garden without permi Wie 
the permission of Allah, no leaf can come into existence, ie : 
is God's garden, 1am God's servant and 1 pe 


aM eating with Gog, 
Permission and command. I have no choice, Go ang ahi 


as to why He is making me eat! Upon this Tespanse, 
tied up the person's feet and hands and beg: 
with a stick. ‘You are being cruel and tyranni 
‘The owner responded: ‘Just like you, Lam also compelled ang 
constrained. The sticks of God, with God's permis 


ion, are 
falling upon yout’ After this episode, the person Fepented from, 
his heretical beliefs, 7 


'YYa sect once 
Passed by 
Nand 


Ned to 
eS. "How dar 





the owner 
AN to beat him 


ical’ he shouted, 


After citing this story, Rami (d, 671/1273) concluded: 


O human being! If you throw a stone at a dog, the dog will not 


attack the stone but will attack you. The dog is aware that the 


stone is constrained and has no free will whereas you possess 


free will and can do as you please, O naive human being! A dog 


can differentiate between you and a stone. If you cannot see the 


difference, then you are no better than a foolish dog!” 


One can see how this viewpoint leads to apathy and neglect in religion. 
Why should Zaid perform Salah when Allah has already written that He 
will not read Salah? Why strive for a bright hereafter when Allah has 





176 p. 104. Reflections: A 


Quest for Answers to Today's Questions. M,ILM. Pirzada 
177 Ibid, 
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v 


here we are destined for and we cannot reverse that? 
wi 

weiter’ 

alread 


2. AL-Qadariyy 





who showed extremist tendencies 
Jy group of Muslims: 
toanearly 


qpisrel fin Taqdir. They believed that humans have independent 
ef in : 


in thie Bel 
power and 
their action 


tonomy, and that they are not dependent on divine help in 
onomy, 

“ “This belief is contrary to Islam since only Allah Almighty 
s. 


thority and autonomy. 
ses complete aut 
ee 


erson to conceptualise Tagdir in such a way was Ma‘bad al- 
is a used to sit in the gatherings of al-Hasan al-Basri, Under the 
i, He 
Le {Abd al-Malik Marwan, he was punished for his extremist views 
orders of 


and was crucified in 80/699. 1" 


der to refute this position, there is a famous story with Ali at anda 
Inor 
a who had Qadariyya beliefs: 


One day a person came to him and stated that a human is all- 
powerful and can do as he pleases. Ali ordered: ‘Lift one of your 
legs up and stand on the other! The person did as instructed, 
‘Then Ali said: ‘Leave this leg raised and lift the second leg up! 
‘The person replied: ‘If 1 try that 1 will fall to the ground? In 
response, Ali said: ‘It is just this much free will which humans 
possess. If man was all-powerful, he would be able to raise both 
feet in the standing position.” 





s cenant . id Abd al Lat 
178 pp. 17-18. Sharh al-Risala al-Nafi‘a wa cl-Huja) al-Qatia, Shaykh Mahamms 

Salih al-Tarfirr (d. 1407/1986), 
179 p. 105. Reflections: A Quest for Answers to Today's Questions MLL, Przads. 
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8.4.3. The Ahl al-Sunna 


The Ah! al-Sunna rejects the extreme views held by the Tabitiyyas 
and Qadariyyas and occupies the middle ground, Allah Almighty has 
predestined every good thing and every bad thing in accordance with 
ie eteal and perfect knowledge, He has ordained everything. Ti, 
however, does not imply that what we do is predestined tobedone by us, 
On the contrary, it implies that Allah predestines what we are to do.” 


Concerningthe future, Allah has written the fate oF every individual wth 
His perfect knowledge, that x will perform such and such action at thi 
time, Tagdir as no compelling power in this. The decision belongs to tiie 
individual person and he himself is responsible for the resulting rewarq 
or punishment for his action. Al 





simply recorded it in advance." 


It is up to every individual whether he chooses to do good, for which 
he will be rewarded, or to do bad, for which he will be punished. There 
are certain things in which we are helpless and simply cannot change, 
like life and death, where a person is born, where he dies and physical 


appearance. But no individual will be questioned or held responsible for 
such things." 


8.5. Possible Objections 


a.In Sirah al-Bagara, Allah states: 


Indeed, the ones who have chosen disbelief in Islim will not 
believe (in Allah), whether you warn them or not. Allah has 





180 p10. im: The Basic Arvicls of Faith, according tothe Beliefs ofthe AHI Sunna wa al-Jama'z; 
AModern English Fransltion of Bahar-e-Sharia. 


BL p. 101. Rejections: A Quest for Answers to Today's Questions. M..H. Plrzada. 
1N2 105. Ibid, 
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sealed their hearts and ears. And there is a veil on their hearts, 
And they shall be subject to a great torment (2: 6-7; i: 


‘This verse seemingly seems unfair. Since Allah has already sealed their 
hearts and proclaimed them as disbelievers, it will not be Possible for 
them to accept Islam. 


‘Answer: 


In answer to this, we can compare their situation to a patient whose 
doctor proclaims that his illness is incurable. Has the patient become 
incurable due to the doctor's declaration, or due to the illness now 
reaching its terminal stage? Clearly, the patient has already become 
incurable due to the extent of the illness and the doctor merely informed 
the patient of his critical state, In the same manner, these people had 
already decided that they are not going to accept Islam, due to their 
staunchness. Allah merely informed us of their intentions and state.” 


b.Inthe Holy Qur‘an, it seems there are verses contradicting one another 
regarding Taqair. 


And if some good reaches them, they say: ‘This is from Allah; 
but if some evil befalls them, they say: ‘This is from you (O 
Muhammad)’ Say: All things are from Allah (4: 78)... 


In the next verse, Allah states: 


‘Whatever of good reaches you is from Allah. But whatever evil 
befalls you is from yourself (4:79). 


‘The first verse suggests that any favour or mishap a person experiences 


is from Allah. The second verse states that favours come from Allah, 





183 p, 102. Ibid. 
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whereas evil come from people themselves. This apparently Seems lig 
like 
contradiction. 
Answer: 


‘The first verse means that Allah is the Creator of all actions, 800d and 
bad. The second verse refers to the cause of good and evil. This leg; 
in 


human hands. 


‘Also, Allah does create both good and evil, though sometimes we choose 


not to mention evil out of respect. 
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Chapter Nine 


Belief in Resurrection after death 


9, 1. Introduction 
itis our belief as Muslims that each and every soul will experience death, 
‘The Qur'an states: 

Every soul shall taste death (3:185). 


Even the angel of death will take his own soul with the order of his Lord, 
and then there will be no one left alive on the face of the earth." 


incumbent to believe that whoever dies, does so with the reason of 


It 
predestination. Allah states: 





‘When their appointed time has come, then they cannot delay it 
an hour nor precede it an hour (10:49). 


Even if a person dies from a disease or another reason, he does so at an 


appointed time. He cannot precede it or delay it. 





salih 





184 p.95. Sharh al-Risdiaal-Naffe wa al-fuij ol-Qat', Shaykh Muhammad Abd 
al-Farfirr (4. 1407/1986), 


7 


9.2. Resurrection after death 





As Mi 


ns, we believe that Allah Almighty has the power to 4g 
the dead from the grave, on the Day of Judgement. This is refy 


vive 
Tred to 

as abBate ba! alstaut. To those who refute the possibilty of 
is 


ippening, the Qur'an states: 





[The disbeliever] says: ‘Who will give life to these bo, 
neg 
when they have rotted away and have become dust?’ S646 
Muhammad) He will give lfeto them Who created them i 
e 


frst place! And He isthe All-Knower of al creations (36, 79.) 


Elsewhere, Allah states: 


From [the earth] We created you, and into it We shall return 
you, and from it We shall bring you out once again (2 5), 


9.3. What is death (Mawt)? 


Because of the way language works, we tend to associate death with 
nothingness. Death is the opposite of life; when we are alive, we can see, 
hear and feel things. Therefore we tend to think that when a person ig 
dead, he cannot do anything at all. Islam's position is different to this 


approach, Imam al-Qurtubi (4. 671/1272} defines Mawe when he writes: 


Death (Mawt) does not mean mere nothingness. Rather, it 
means the transferral from one state to another." 


In other wards, death only implies departure from this world. It does not 
mean total obliteration or non-existence after death.’ 










185.91, Cited in al tyr wa al-M'rgj Dr, Abd 
186 p 44. slum: The Basic Articles of Faith, accord 
4 Modern English Translation of Bahar-e-Sharia, 





lalim Mahmiid, 


tothe Beliefs of the AhI Siwnna wa alJoma’ay 
Part One. 
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9.4. Those people whose bodies will not decay in 
the grave 


‘asa sign of acceptance and proximity to Allah Almighty, there are 
certain people whose bodies do not perish in their graves, They are: 


1, The prophets & messengers, 

2. The martyrs, 

3. The scholars who act upon their knowledge. 
4. The callers to the prayers (Muezzin). 


5, The memorisers of the Qur’in who act upon what is 
revealed in it."” 


6. The Awliya (saints of Allah)" 


9.5, Our belief regarding the questioning in the 
grave 


It is compulsory that we believe in the questioning in the grave after 
death, for Muslims and non-Muslims. 


When the burial has taken place and the deceased's family leaves the 
graveyard, the deceased hears their footsteps as they leave. Then two 
angels will appear after the burial, called Munkar and Nakir. The sou! 
will be made to return to the person and he will be brought back to life 
They will osk him about his Lord, his religion and about the man who 
was sent amongst them (namely the Prophet #)- 





187.96, Sharh al-Risdla al-Nafia wa al-Hujajal-Qata. Shaykh Muhammad abd aati 
al-Farfr (4, 1407/1986). 


188. p.378, al-Sharh al-Qawim fi Hall Alfa al-Sirdtal-Mustaqim. Abd Al 





ab-Harari, 
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‘The believer will say: “My Lord is Allah, my Religion is Islam ang i 
beloved, our mester Muhammad WSs Sent amongst Us and indgg 
[believed in him! Then it will be said to him: ‘Look at your abode % 
paradise and now sleep peacefully pleased!’ Then he will sleep in ig 
grave until the Day of Gathering and a window be opened trom 
paradise. He will live in happiness and delight. The space of the ee 
will also be extended for the believer. 








As for the non-Muslim, he will be asked the same as the Muslimn but he 
will say: ‘I dont know to every question. As a result, he will be punisheg 
in his grave until the gathering and Allah will send snakes and insecty 





in his grave that will sting and bite him. Thereafter a window from the 
fire of hell will be opened and he willbe punished like this until the Day 
of Gathering. The grave will become tight and restricted for hirn,!® The 
Prophet # said: 





The graves are either gardens from the gardens of paradise of 


pits from the pits of hell 





9.5.1. The people who will not be questioned in 
their graves 


1. The prophets & messengers. 
2, The martyrs. 


3. The Muslims who are killed in oppression, namely, 
killed by another person without reason. 


4. The Muslims who die in a plague. 








189 p, 371. alsharh ol-Qawin fi Hall alfizal-Sirdt al Mustagim, Abd Allah al-Harari, 
190 Sunanal-Tirmidh. Chapter: the Description of Qiyama, Hadith 
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5, The truthful (Siddiq). 

6. Muslim children. 

7. The Muslims who die on a Friday or on Friday night 
8, The one who recites Sirah al-Mulk every night. 


9, The one who recites Sirah al-Ikhlas at the time of his 
final illness. 


‘As for the questioning of non-Muslim children and whether they enter 
heaven or hell the scholars have differed over this. The correct opinion 
is thot they are in the will of Allah Almighty, and we leave their matter 
in His hands.” 


9.6. Barzakh and the punishment/reward in this 
world 


Barzakh is the name given to the period between death and the 
resurrection. We sometimes talk about the Alam Barzakh (world of 
Barzakh), when referring to this period. 


According to his faith and actions in the previous life, a person will either 
enjoy the favours of Allah during this period or he will be punished. 
Imam al-Bukhari and Muslim report from Ibn Abbas a that: 


The Prophet once passed by two graves and said, ‘Both are 
being punished over trivial matters. As for one of them, 

never took care when urinating, As forthe other, he used to tell- 
tale’ ‘The Prophet then asked for a wet plant which he snapped 





191 p. 98. Sharh al-Risdla el-Naj‘a wa af-Hujajai-Qar‘a, Shaykh Muhammad Abd al-Latif Salk 
al-Farfiir (4. 1407/1986), 


182 inother words, people see them as trivial where in fact they are major sins 
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in half. He placed them on the graves and said: ‘Pechaps thei 
punishment will be lightened until the plant withers: 


‘On the other hand, the souls ofthe martyrs will reside in small bieds thay 
fly around the Throne of Allak.'™* 


In Barzak, diferent souls are kept at different places according to the 
degree and status. Some souls 





live between the sky and earth. Other fortunate souls 


reside in the 
gardens of paradise. The souls of the disbelievers will live in a place of 
punishment beneath the earth called Sijjin.” 


9.7, The sustained life of all Prophets in the graye 


From the Ahadith and the opinions of the classical scholars, there is no 
doubt that all the prophets enjoy a sustained life after leaving this world, 


a.Jmam al-Nasa‘i (d. 303/915) narrates from Aws ibn Aws a that the 
Prophet & said: 


‘The best of your days is the day of Friday, On this day Adam was 
created and on this day he died. ..so send salutations upon meas 
much as possible on this day. For verily your Salam is presented 
to me: The Companions asked: ‘And how will our salutations 
be presented to you when you pass away?’ The Prophet @ said: 
"Verily Allah has forbidden the earth to consume the bodies of 








what has been mentioned about 
‘rom this repart we learn that 

ab (preferred) to recite the Htoly Qur'an at the graves. if one ca expect 

‘elie from the punishment with the Fasbih (remembrance of Ged) of the plant, then 
<ertainly the recitation of the Qur'an is gr 
terms of blessings 





interms of expected-benefit and In 








Bn Ee dma i rat al-Mustagim. Abd allah al-ttarael. 
lim: the Basic Articles of Faith, according to the Beliefs ofthe Al Sunna wa al-Jama'e: 
‘A Movern English Translation of Bahar-e-shariat, Part One. 
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the prophets: 
imam al-Qushayti (d. 465/1072) adds that ‘there is only purpose behind 
conveying Salam if the Prophet & is alive!” 


p.Anas # reports that the Prophet & said: 
‘The prophets are alive, performing Saldh in their graves." 


After the martyrdom of Imam al-Husayn e@, Yazid led an assault 
against the people of Madina which resulted in Salat being suspended 
from the Prophet's mosque. Said ibn Musayyab took shelter in the 

Prophet's resting place in the mosque and knew of the Saldi times 

only through the means of the Azdn and Jqdma emitting from the 


Prophet's grave.'”” 





d.imam al-Qurtubi (d. 671/1272) supports the belief that prophets are 
alive when he writes: 


{T]he martyrs after their death are alive, are given sustenance, 
are happy and give glad-tidings to others [as mentioned in the 
Qur'an}. This [type of life] is of resemblance to people who are 
alive in this world. When it is established that martyrs are alive 
after death, then prophets are most certainly alive. And indeed 
it is proven conclusively that the earth does not consume the 
bodies of prophets, and that the Prophet $ met the {previous] 
prophets on the Night of Jsrd in Bayt al-Mugaddas and in the 
skies, and that he saw Miisa (peace be upon him) performing 
Salah in his grave and offered his salutations to the Ummah, to 





196 Sunn al-Nasd7. Hadith no, 1357, Book of Juma; Chapter, Sending Salih upon the 
Prophet excessive 

197 p.88.ck-tsrd wa. Dr. Abd al-Halim Mahmad ' 

198 p. 369. of Sharh al-Qawim j Mall Alf al-Sirital-Mustagim. Abd AIR al- Haart 

199 p. 32, Tashih a-aqdid. Muhammad Abd al-Hamid BudaydoT, 
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mention just a few sources of evidence. ‘The ‘death of prophets! 
is correct only in the sense that they are hidden from ‘Our sights. 
Otherwise they are undoubtedly alive, Rather like the angel, 
for indeed they are present though no one from us can see 
them, except those who have been privileged by Allah from hig 
Awliya2” 


e, Imam Jalal al-Din al-Suyuti (d. 911/1505) writes: 


The Prophet $ is alive with body and soul. He can go wherever 
he wants in the spaces of the earth and the heavenly) kingdoms, 
Nothing has changed from his state before death and after. Aly 
of the prophets have been granted permission to leave their 
graves and move around the earthly and heavenly world. The 
sustained life of the Prophet $ and indeed all of the prophets 
is proven definitively according to us, owing to the substantial 
evidence in support of this." 


£ Imam al-Qastalani (d. 923/1517) writes: 


There is no difference between the Prophet's life and death in 
looking over his Ummah, knowing their states, their intentions, 





their convictions and th 
without anything hidden 2 


inner feelings. This is all radiant to 





g-Qadi lyadh (4, 544/1149) writes: 


There is no doubt that the sustained life of the prophets (peace 
be upon them) is proven and known. And of course, our 
Prophet ® is the best of all prophets. ™* 








203 p. 28. Tashihal-Agd'd, Muhammad Abd al-}imid Budayant 
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p.We find that Ibn Taymiyya (4.728/ 1327) too agrees. It is mentioned in 
wWafi al-Wafé 


Ibn Taymiyya mentioned in Igtidha al-Sirat al- Mustagim, like 
it has been cited by Ibn Abd al-Hadi, that the martyrs, and in 
fact all believers, know and recognise the visitors and retuen the 
Saldm when they come to visit and send greetings ‘upon them. 
‘When this is the state of the [ordinary] believers, then how wi 
it not be the case for the leader of all prophets 97 





9.8. Do the dead benefit from the endeavours of the 
living? The issue of Isal Sawab 


‘According to the majority opinion of the Abl al-Sunna, Muslims thet 
have passed away can benefit from the prayers and actions of the living 
({sat Sawab). This is proven conclusively from the Holy Qur‘in, the 
cayings of the Beloved Prophet $ and the consensus of the Ummah. 


In general, the receiving of reward is achieved by one of two means. 
i. The fruit of the deceased's actions in his own lifetime. 


ii The prayer (Dua) of Muslims for the deceased and the asking for 
forgiveness (istighfir), as well as forms of charitable donations 
(Sadaqa) and worship (e.g. Hajj) 


‘The people of innovation hold the view that a dead person cannot benefit 
atall, from a Dud or a good action. 








204 p.29, 
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9.8.1. Proof of [sal Sawab from the Holy Qur’an 


‘Allah Almighty says in the Qur'an 


[And those whe come after them say: ‘Our Lord! Forgive us ang 
‘our brothers who came before us into faith, and do not leave a 
sense of injury in our hearts against those, the believers, Qu, 


Lord! You are indeed most Kind and Merciful (59: 10), 


Here, Allsh applauds those Mustims who prayed for their Muslim 
predecessors in the form of asking forgiveness for them This proves that 
their asking for forgiveness does bring the deceased benefit and reward, 
since if it did not, Allh would not have praised them, 


9.8.2. Proof of Isat Sawab from the Sunna 


‘There are countless Ahddith which clearly indicate that Jsal Sawab ig 
permissible. 


a.The Prophet $ would pray for the deceased Muslims, Imam Muslim 
records the Du: 


© Allah! Forgive him, and have mercy upon Him, and pardon 
him and show hospitality to him and make his grave spacious..." 


The Prophet $ made a habit of praying for the deceased. Imam 


Muslim reports that the Mother of the Faithful, Nisha (may Allah be 
pleased with her) said: 





205 Sahih Muslim. Hook of funeral Prayers, Chapter, the Ou'd for the deceased in Salih. 
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Whenever the Prophet stayed the night with te, he would go 
the Baq] (the graveyard in Madina Sharif) during the last part 


of the night and would say: “Peace be upon You, the resting 
place for the believing ones! Your promised outcome will be 


seen tomorrow. We, if Allah w/ 





shall soon join you. © Allah! 
Forgive the people of Baqi al-Gharqad * 


b.in a Hadith recorded by both Imam Muslim and al-Bukhari and 
narrated by Aisha (may Allah be pleased with her) a Person came to 
the Prophet # and said: My mother died suddenly and did not leave 
a bequest and I think if she had the opportunity she would have left 


some donations. Will she get a reward if1 donate on her behalf? The 
Prophet $ said:'Yes:*” 


Nor can it be said that the principle of transferring reward only applies 
to optional (Nafl) acts, such as chi 





ble donations. We learn from 
Prophetic sayings that compulsory worship such as Hajj and fasting 
can be performed on behalf of a deceased too. 


e.ln Sahih al-Bukhari, bn Abbas et reports that a woman from Jukaiyna 
came to the Prophet and said: ‘My mother promised to perform 


Hajj, but did not get the chance to do so before she died. Can | perform 
Hajj on her behalf?’ 


The Prophet # replied: "Yes, perform Hajj on her behalf. if she had 
an outstanding debt, would you not pay this off? Ful 





the rights of) 
Allah, for His promises are more important to fulfill 








and praying for 

ion of Bagi and it means 
of Allah be upon him) described the graveyard of Madina as Rag? al-Gharghed 
because of the large numiber of such bushes to be found there. See imam Naaaats 








theo 
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4.As forthe reward of fasting for the deceased, both Imam al-Buynar 
and Muslim report that the Prophet # said: 


Whoever dies and has not fulfilled his (compulsory) fasts, then, 
his representative should complete it on his behalf, % 


«.Jibir dt hereports thathe read Eid al-Adha Prayer with the Prophet 
‘After the Prayer, a ram was bought to the Prophet $ which he 
sacrificed. As he did so he pronounced: In the name of Allsh; Allah ig 
the greatest. O Lord! This sacrifice is from myself and from whoever 
has not made sacrifice from my Ummah!” 


Inanother narration from Imam Muslim, the Prophet & said:“O Allaht 
Please accept this from Muhammad, from the family of Muhammad 
and from the Ummah of Muhammad: ™* 


9.8.3. Proof of Isal Sawab from Ijma (Consensus) 
and from the scholars 


a. The scholars of Islim have unanimously agreed on the legitimacy of 
Funeral prayer (Salah al-Jandza). In essence, this is but a supplication 
for the deceased. During the actual prayer, supplications are recited 
asking for the forgiveness of the deceased Muslim. 


b.Imam Ahmad ibn Hanbal (d. 241/855) was asked about someone 
who performs good acts such as Salah or Sadaqa and then dedicates 
some of the reward to his mother or father. He replied: '] expect this to 


benefit’ or he said: “The deceased receives everything from the Sadaqa 
and its likes! He also recommended to: 





209  Sahth al-Bukhart. Book of Fasts. Chapter, He who dies 
Hadith no, 1816, 





‘out having Fulfilled his fasts, 


240 Sunan al-Tirmidhi. Book of Sacrifices. Chapter, an Aqi fi 
z fer, an Aqiga with a goat, Hadith no, 1441, 
211 p. 125, Tashi l-Agdid, Muhammad Abd al-Hamid Budayaru. 
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ctbn 


Allama Taftazani (4. 793/1390) summarises the debate on fsa! Sawa 


specite Ayat al-Kursi three times, Surah al-Ikhlas and say 


‘llahuona Inna Faded le AbL al Maqabir.** 


saymiyya (4. 728/127) sae 


is for righteous acts there is no conflict amongst the Ah! 
al-Sunna wal jJam@at scholars that financial worships like 
charitable donations and the freeing of slaves do reach the 
deceased, just like Dui, Istighfar and Salah al-Janaza and 
supplications at the grave benefit them too. 


“The difference of opinion is in physical worships such as fasting, 





Qur'anicrecitation and Salah. The correct opinion is thatal! such 
worships benefit the deceased. It is proven in Sahih al-Bukhari 
and Sahih Muslim that the Prophet said: ‘Whosoever dies 
and has not kept his [obligatory] fasts, then his guardian should 
fast on his behalf. In a similar report, the Prophet ordered a 
woman to keep fasts on behalf of her deceased mother who had 
some delayed fasts incumbent on her. 


In the Musnad of Ahmad, the Prophet # was reported to 
have said to Amr ibn al- As: ‘Your father, if he had believed 
in monotheism (Tawhid), and you then fasted for him, or had 
given Sadaqa on behalf of him, or had freed slaves on behalf 
of him, it (ie. the reward) would have reached him: This is the 
Madhhab of Imam Ahmed, Imam Aba Hanifa and a large group 


of scholars from the Companions of Imam Malik and Imam al- 
shafts 








212 p.37, skim Din al-Wastiyya wa al-tidal (Glossary for National Curriculum for Religious 


Teaching) Religious Endowment Department, Syria. 


213 p. 366, Kutub wa Racal wa Fatéwa ibn Taymiyya fiabFigh. Vol XXIV. 
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‘And in Du’a by the living for the dead and the Biving of 
Sadaga for them is a benefit...We have in support of our 
position authenticated Ahddith regarding the prayer for ihe 
dead, especially the Saldi ai-janaza...If there had been no 
advantage for the dead in this prayer, there would be No point 
in performing it. The Prophet & said: ‘No Broup of Mustims 
amounting to a hundred in number performs Salah allandza 
over the deceased, all of them interceding for him, without thei, 
intercession for him being welcomed! Sad ibn Ubada reported, 
‘© Messenger of Allah! Umm Sad has died. What Sadaga ig 
best for her?" The Prophet & replied: ‘Water: So Satd dug a wel 
and said: ‘This is for Umm Sa'd:. The Prophet % also said that if 
the learned and the learner pass by a village, Allah wil remove 
the torment from the cemetery of that village for forty days? 24 





9.8.4, Objection 
‘The Qur'an states: 
There is nothing for a man except what he strives for (53; 39). 


This therefore suggests that when a person dies, only his own good deeds 
will be of benefit to him. The efforts of the living will not reach him, 


Answer: 


This verse does not contradict the majority position that Isl Sawab is 
legitimate in Islam. The proof is in the famous saying of the Prophet: 


When a person dies, his actions cease except for three; 
continuous donations (Sadaga Jériya), a pious son who prays 





214 pp. 171-172. Sharh al-Aqa'id al-Nasfiyya, Allima Sa'd al-Din al-Taftazant, 
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for him, or knowledge by which others benefit from him, 


ulofthese three things will benefit him in the afterlife because duringhis 
fo, he took the necessary steps to ensure they would. Through his own 
lifer t.and during his life, he spent his money on charitable donations so 
ae would be of worth to him after dying. During his life, he nurtured 
gischildren and taught them the importance of praying for all Muslims, 
including the deceased. During his lifetime, he diffused knowledge into 
the community so that it could benefit him after he dies. So in essence, 


Jsal Sawab does not negate this verse, but in fact supports it. Aman truly 
does not earn except what he strives for. In fact, just by 





tue of a person 
pecoming a part of the Muslim Ummah warrants him the right to be the 
recipient of the supplications and rewards of his fellow Muslim brothers, 
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Chapter Ten 


Bid'a 


10.1. The meaning of Bid‘a 
Literal meaning: 


Literally, Bid’a means to initiate or create something upon an 
unprecedented example."* One of the names of Allah Almighty is Bad 


(2:117)2"* This refers to how Allah created everything in the skies and 
earth without a previous example to follow. 


‘The meaning of Bid‘a in Islamic Shari‘ah: 
Imam al-Harari writes: 


Sena Y 5g Gh oill ale Gals ab gill Gut le yy 


In Islamic Shari'ah, Rida is a new matter for which there is no 
textual proof from the Qur'an or Hadith.” 





25 p.445 al Sharh alQnai ff Hall Alf al Sidr cl‘ Mustagim, Abd Allah al Harari 
216 This word sommes frorn the same root word as Bula 


217 p15. al-Sharhal-Cawim fal Af al Srdt oF Mustaain, Abd Allah ab arar. 
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10.2. The Prophet's guidance on Bid‘a 


Repeatedly, the Prophet § warned his followers to refrain trom 
vative practices in Islamic Shariah. As the final Prophet, he left a 
perfect role model for us to follow and he urged his followers not to 





initiate new matters. We must not change the number of Raktits in 
Salah or alter when Hajj is performed. 


Imam al-Nasii reports in his Sunan from Jabir that the Prophet & said 


‘The most truthful of dialogue is the dialogue of Allah and the 
best of all guidance is the guidance of Muhammad. ‘The worst 
matters are the new ones (Muhdathdt) and every Muhdathat 


is Bidiz, Every Bid’a is misguidance and every misguidance is 
destined to the fire. 


10.3. Did the Prophet declare ail innovations as 
misguidance? 


The above Hadith seemingly suggests that the the Prophet $ declared 
all Bid’a as misguidance. However, the classical scholars have divided 


Bida into different types. What justification exists to categorise Bide 
into different types? 


Inreality, the Prophet did not declare all Bida as misguidance. Several 
Ahadith of his confirm this; 


a. The Mother of the Faithful Aisha (may Allah be pleased with her) 
reports that the Prophet # said: 





218 Sunan Nasa Book of the Two Eids. Chapter, the Sermon, Hadith no, 1560. Similar 
reports are to be found in Sahih Muslim (Hadith no. 1435), Sinan Ibn Maja (Hadith no. 
44), Sunan el-Dirmit(Hadtth no. 208) and Musnad Ahad (Hadith no. 13815), 
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25 set Ade pal Le Ta al a Sas ye 


Whoever innovates [something] which is not from our matter 
{of Islam] then it is rejected” 


what this saying clearly indicates is that not all Bédais rejected; rather 


only those innovated practices which are alien to Iskim are rejected, 


p.Jmam Muslim narrates a Hadith through the chain of Jarir ibn. Abd 
Allah, who reports that the Prophet § said: 


Whoever initiates a good practice in Islam then he will attain 
the reward for it and the reward of whoever acts upon it 
thereafter, without any shortcomings. And whoever initiates an 
evil practice, then he will carry the burden as well as the burden 
of whoever acts upon it thereafter, without any shortcomings 2 


‘What this Hadith thus shows is that not al! innovation is contrary 


to Islam. If this was the case, then the Prophet § would not have 
promised a reward for those who initiate a good practice. 


cc. Ibn Maja (d, 273/886) reports in his Suan that the Prophet % said: 





and whoever initiates a Bid’a that Allah and His Messenger 
are not pleased with, then upon him is the sin and the sin of 
whosoever acts upon it [thereafter 





Inclear terms, the Prophet # identified the abhorred Bida as the one 
which displeases Allah and His Messenger. 





219 Sahih al-Bukhart Book of Sulah, Hadith no, 2499. 
220. Sahih Muslin. Book of Knowledge. Hadith no. 4830 


221 Sunan Ibn Maja, Introduction. “Whoever revives a Sunna that has perished. Hadith 
no. 206. 
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Practices a 
re 
wrong. Allah states: e 


wand We sent Jesus, son of Maryam and gave him the Jy 
And We ordained in the hearts of those who followed him, 
compassion and mercy, But the priesthood they invented fo: 
themselves, We did not prescribe this for them, 


but they Sought 
only to please Allah. But they did not observe it with the right 


observance (57:27). 


In this verse, the believers in the time of Jesus are praised as they 
were the people of ‘mercy and kindness: In addition to their ordained 
worship, they innovated the practice of priesthood (ita 2). This 
involved refraining from certain permitted acts (like marriage) and 
gearing their entire energy towards worshipping their Lord, 


Allah or Jesus did not formally order priesthood. Despite this, 





lah 
affirmed this innovation and accepted it. Those who came after these 


believers were lamented, because they added Shirk to their worship 
and distorted the original message of Jesus. Al-Harari writes: 


It is deduced from this verse that whoever innovates a 
practice which does not contravene the Shari'ah, then this is 


not necessarily a misguided innovation. Rather, the agent is 
rewarded accordingly? 


e. Ihe scholars too have agreed that there are different types of Bida, 


Imam al-Shafiii declares: 


Bid’a is of two types; Bid'¢ Mahimiida (praiseworthy innovation) 
and Bid’a Mazmima (abhorred innovation). That which 








Sharh al-Qanim ft Hall Alf al-Sirdtal-Mustagim. Abd Allah al-arasi. 
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complies with the Sunna is praiseworthy and that which 
opposes the Sunna is abhorred.™ 


imam al-Qurtubi (4. 671/1272) writes: 


Every Bid that originates from humans either has an origi 
in Islamic Shariah or not. If it does have an origin, then it falls 
under the category of what Allah has affirmed and what the 
Prophet encouraged. If the Bid’a contravenes what Allah and 
His Prophet have ordered, then it is disliked and rejected. 2 





On the Hadith ‘and every Bida is misguidance; Imam al-Qurtubi 
explains: 


[With this saying] the Prophet # intended such matters which 
do not comply with the Qur'an and Sunna, or the actions of 
the Companions [and he did not mean all types of innovations 
unequivocally}. This is clear in his other saying ‘Whoever 
initiates a good practice in Islam then he will attain the reward 
for it and the reward of whoever acts upon it thereafter, without 
any shortcomings, And whoever initiates an evil practice, 
then he will carry the burden as well as the burden of whoever 
acts upon it thereafter, 





ithout any shortcomings! This is an 
indication that innovated practices can be disliked or can be 
praiseworthy.2® 


Al-Harari writes: 


‘The Hadith ‘and every Bid’a is misguidance’ is categorised [in 
al-Figh terminology] as al-Ammmn al-Makhsis, In order words, 








223 p, L1.al-tstim Din al-Wastiyya wa al tidal Glossary for National Curriculum for 
Religious Teaching, Syria. 

224.87. Vol. |, part Il. Tuftr al-Qurtubi Imam al-Quetubl 

25 Ibid. 
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mended: 
the order I universal bul specific to innovations that oppose iil, Recom 
the Shasiah. If this Hadith is not interpreted as such, then the 


‘This includes: 
‘Whoever Initlates a good practice In Islim..! will not 





imakesenae:2™ «The building of Mihrabs. The Mibrab was first added to the Prophet's 


mosque at the end of the first century, in the time of Umar ibn Abd 
10,4. Other Categorisations of Bid‘a al-Aziz.” 


Imm al-Navawi cites Shaykh AbG Muhammad Abd al-Aztz bn Abd +The building of schools and universities. 
al-Salam, who categorised Bid’ into the following types; The building of places for the Azan to be read. 
«The : 
4. Compul 
oenpuleoryt « Dotting the letters of the Qur'an." 
This includes: 


+ Celebrating the Mawlid. Al-Harari writes that whoever thinks that 


The obligation to teach the sciences of the Arabic language, the Mawiid is a misguided innovation is simply ignorant." 


-Studying secular sciences such as medicine and engineering. Writing plu sje al jie after the Prophet's name is Bida as he 
himself did not do this. When he wrote a letter to Hirqal and Kisra, 
Ih Forhiddesr he did not add these words?” 
PORIastanee: iv, Disliked: 
+ Altering the way the Qur'an is read. 





‘This includes: 


+ The Muslims who totally distort the name of Allah in their Ztkr 


«The excessive decoration of mosques. 
sessions.” 





» According to Shaykh Ramadan Batl, a leading scholar of Syria, 
«The beliefs of misguided Muslims such as the Qadariyyas, the 


Jabariyyas, Qadianis (Ahmadiyya) and so on. 2 





iked Bid’a of recent times is the blaring of the name of the 
deceased over a microphone and asking people to pray for the 
deceased from the front car of a slow procession towards the 











229 p, 417. al-Sharh al-Qawim fi Hall Aifaz al Sirdeal-Mustagira. Abd Allah al-Harari. 
Harart, 230 p. U7, Ibid. 

al-Mustagim. Abd allah al-Haraei 231 tbld. 

. 12 alin Din ul-Wastiyya wa a-s%idl, Glossary for Natlonal Curriculum for 232 Ibid. 

Religious Teaching, Syria, 233 p. 419, bid, 
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mosque or the cemetery, 


v. Permissible: 


‘This concerns innovations that are morally neutral and 


are thus 
Permitted, like putting different types of food on the table, 2 


10.5. Examples of innovations from the 
Companions 


+ Abi Bake at was the first to compile the Qur'an in one document. This 
was not done in the time of the Prophet y 2* 


+ Umar #t famously began thepractice ofcongregational Tarwth payer 
He commented: "What a good innovation this is? (pba 42.) caus) 2" 


+ Umar at added a few words to the original Talbiyya of the Prophet @, 
He would recite: 


AM LEN y Saal gly FA thas 5 oll els 


No Companion objected to this addition because it complied and 
complemented the original words of the Prophet 2" 


+ Umar a moved the place of Maqam Ibrahim. In the time of the 
Prophet ‘and Abii Bakr, it was attached to the Ka'ba. Ibn Hajar (d. 
852/148) adds that none of the Companions opposed this action of 
Umar?” 





234 p. 73. Sunna Notes- Studies in Hadith & Doctrine (Volurne Il; The Excellent Innovation in the 
Qur'in and Hadith. Haddad, GF. 


235. p.423.al-Sharh al-Cawim fi Hall Alf al-Sirdt al-Mustagim, Abd Allah al-Marart. 
236 p. 87. Summa Notes- Studies in Hadith & Doctrine (Volume Il; The Excellent Inrcvation in the 











Qur'an and Hadith, Haddad, G.F. 
237 p.s2.Ibid, 
238 p 419. al-Sharh al-Qawim f Halt Alfaz ol-Sirdtal-Mustagim, Abd Allah al-Harari. 





239 p. 88. Sunna Notes- Studies in Hadith & Doctrine (Volume Hl; The Excellent innavation in the 
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thman ef added a second Azan for Friday prayers though this was 


pot done in the time of the Prophet §. This practic is stl in place 





today” 





+ Khob: 
before execution, as reported by al-Bukharl in his Sahih. 2" 


ibn Addit initiated the practice of performing two Rakiats Nafl 


Bilal # would perform two Rakats Nafl after every Wud. The 
Prophet # told him this was the reason why he heard hs footsteps in 


Paradise.”* 


10.6. ‘All innovations are wrong’ — the opinion of 
the Wahhabis 





‘he classical and majority view in Bid’contrasts with some Muslims who 
hold the view that all new practices in Islim are wrong, The Permanent 
Committee for Islamic Research and Legal Opinions (in Saudi Arabia) 


declared that: 


All innovations are deviations [from Islam], and there is no 
such thing as a good innovation? 


Such an opinion does not explain why no Muslim objects to the teaching 
and studying of Arabic Grammar, al-Figh, al-Tafsir and al-Hadith. 





Quran and Hadith. Haddad, GP. 
240 p421.al-Sharh a-Qawim fi Hal! alfiz al-Sirdt al-Mustagim, Abd Allah al-Harari, 
241 Sahih al-Bukhar’, Book of expeditions, Chapter, the Ghazwa of Raj 
242 The Prophet (peace and blessings of 
“Bilal! Tell ne about the deed for wl 
heard the sound of your sandals in Paradise’ He replied: 
for which | am more hopeful of reward except the fact I never perforrn Wadi 
day or night without praying what ! must pray after such ablution: The Prophet ee 
{peace and blessings of ali be upon him) sai: rth these wo Rak: youre 
Paradise]; (Sahth al-Bukhdrt, Hadith no. 1081) See p. 73. Sunn Notes Studien Hoi 
Innovation in the Qur'an and Hadith Haddad, GE. 


243.65, Cited in The Response (Fix Your Deen series). Translated by Dr. Richard Gauvatn. 
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These are all innovations, because they were not done in the time of 


the Prophet or his Companions. They ate classified as commendable 
innovations because they fall within the laws of Shari'ah, 





10.7, The refutation of the Wahhabis 


10.7.1 ‘Commemorating Layla al-Isra and Layla 
Nisf Sha‘ban is Bid‘a’ 


+ The Permanent Committee (3:59-61) declared: 


‘Itis not permitted to celebrate any events other than the formal 
religious occasions that the law singles out (for celebration), 
namely the two Feasts (Fid al-Flir & Eid al-Adha). However, 
Mother's day, national days, birthdays, or times connected 
to other religious events, such as the Night Journey of the 
Prophet % [and the middle night of Sha'ban] or those dedicated 
to the opening of the mosque, should not be celebrated, For 
these kinds of celebrations are reprehensible innovations that 
are new to Islam and therefore invalid4 


Answer: 


It is Mustahabb for Muslims to gather in the house of Allah for the sake 
of His remembrance, propagating Islam and highlighting the flawless 


Sunna of the Prophet #. Abii Misa al-Ashari e# reports that the 
Prophet % said: 


Allah Almighty descends on His creation on the middle night of 
Sha‘ban and forgives His creation, except for the polytheist and 





248 p. 71. Ibid 
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the one who shows animosity 


‘Risha (may Allah be pleased with her} reports that the Prophet # spend 
the middle night of Sha’ban in extensive prayer to the extent she thought 
he had died. 


Regarding the night of mid-Sha'ban, Ibn Taymiyya wrote: 


[Some] said there is no difference between this night and 
other nights of the year. However, the opinion of many of the 
people of learning and that of the majority of our [Hanbal] 
colleagues...is that it is a night of superior merit, and this is 
what is indicated by the words of Ahmad ibn Hanbal, in view 
of the many Ahadith transmitted about it and in light of,..the 
words and deeds transmitted from the early generations. Some 


of its merits have been narrated in the books of Hadith...” 


10.7.2 ‘Reading Salam upon the Prophet & before 
Azan is Bid'‘a’ 


Answer: 


Urwa ibn Zubayr é reports that a woman from Bani al-Nojfar said: 


My house was the tallest house in relation to the mosque, and 
Bilal would perform Fajr Azan upon it. He would come there 
at dawn time, sit and wait for Fajr time. When the time came 
for Azan, he would say: ‘O Allah! I praise you and seek your 
assistance on that Quraysh establish Your religion’ She sai 








245 Musnad Ahmad, Hadith no, 6353, 7 

246 Reported by al-ayhagi and Tabarari, Cited in ebsdm Din ul-Wastyya we ab 
Glossary for National Curriculum for Religious Teaching, Syria. _ 

247 p. 208. Sunma Notes- Studies in Hadith & Doetrme (Volume i, The Excellent fuevaton 
Qur'an and Hadith. Haddad, GF. 
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“Then: he would perform the Azan. I swear by Allah! 1 do not 
know of a single night when he did not read these words! ms 


What this Hadith explicitly shows is that performing a Du’ before the 
Azan is the Sunna of the Muezzin of the Beloved Prophet, 





Hal aw. 
Therefore, sending Salém upon the Prophet , which too is a Dui 


cannot be termed as a disliked innovation. 


10.7. 





‘Salah al-Tasbih is Bid‘a’ 
+ The same Saudi scholars also reject Salah al-Tasbih: 


“The Tasabih prayers are a reprehensible innovation. The Hadith 


which they are based upon is not reliable, hence these prayers 
should be rejected” 


Answer: 


Even if the Hadith about Salah al-Tasbih is weak, then according to 
all the scholars, it is permissible to act upon a weak Hadith in the area 
of encouraging virtuous acts (Fazd’il al-A’'mal), But the scholars have 
found sufficient evidence to warrant its approval. Dr. Ahmad Id writes 
that the validity of Salah al-Tasbih can be proven from the narrations 
of Abi Dawad, Ibn Maja, Ibn Khuzayma and al-Tabarani, Imam al- 
Nawawi believes there is sufficient evidence to deem these prayers as 


recommended. Therefore, referring to these prayers as innovation is 
incorrect. 





248 Sunan Abii Déwiid. Book of Salah, Chapter, Azén on a Minaret, Hadith no. 435, 
249 p.B3.Cited in The Response (Fix Your Deen series). Translated by Dr. Richard Gauvain. 
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10.7.4 ‘The Dua after the obligatory Salahs is Bid’ 
Answers 


inthe sameway that the Prophet § did read Tardwih but not collectively, 
the Prophet $ did perform Dui after Saidh but not collectively. Imam 
Muslim”" reports from Thawban that: 


When the Prophet % used to finish the Salah, he would say 
Astaghfirullah three times and say: 


AAS 9 SHRI IS ES 5 (DD ie y hall Cal al 


Hence, the question is not whether the Duii after Salah is forbidden 
of not as this is proven without doubt. As the example of Umar shows 
with Tarawth prayers, there is no harm in performing a religious 
duty collectively when it is proven the Prophet % did it individually. 
Moreover, doing it collectively will ensure that Muslims do not miss 
this perfect time to supplicate to Allah. The Prophet $ was asked about 
which Dua is most listened to. He replied: ‘In the last part of the night 
and after the obligatory prayers: 


10.7.5. ‘Reading Salam upon the Prophet loudly 
after the Azdn is Bid'‘a’ ** 


Answer: 


Countless Ahadith stress the importance of the Du’é and Saldm upon 
the Prophet @ after the Azan. The only difference is whether it should 
be read loudly or quietly. Most scholars do net oppose it being read 





251. Sahih Muslim. Book of Mosques. 
junan al-Tirmidh. Hadith no. _ 
= ‘ Se aaa (Fic Your Deen serie). Translated by Dr Richard Gau 


fh no. 931. 
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loudly because it can remind those Muslims who forget to recite it. 


10.7.6. ‘Shaking hands after Salah is Bia'a’ 
+ Shaykh fbn Baz writes in Fatawe Islamiyya: 


[The practice of] shaking hands [with the person praying 
alongside you} after finishing Prayer (Salah) is not Islamic in 
tis, therefore a reprehensible innovation. 





The origin of shaking hands is Sunna. The fact that people have not 
always been observing this Sunna does not mean that it is no longer a 
recommended practice. 

10.7.7. ‘Collective Zikr is Bid‘a’ 

Answer: 


Allah says in the Quran: 


And (O Muhammad) keep yourself patient with those who call 


to their Lord morning and afternoon, seeking His pleasure... 
(18: 28) 


© believers! Remember Allah excessively. And glorify His 
praises morning and afternoon (33: 41-2). 





254 p. 23. al-tstdm Din al-Wasttyya wa al-'tidal. Glossary for National Curriculum for 
Religious Teaching, Syria, Shaykh jibrl Haddad writes that the practice of performing 
‘Salam upon the Prophet (peace and blessings of allah be upon him) after Azén loudly 


was introduced by Salah al-Din AyyGbi in Cgypt and Sham (Syria, Lebanon, Palestine 
and jordan). 


255. p. 79, The Response (Fix Your Deen series). Translated by Dr. Richard Gawvain. 
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inboth verses, Albh has used the plural form. ln other words, everyone 


must remember Allah. 


‘abo Hurayra reports that the Prophet @ said: 


Verily for Allah are appointed angels who circulate the streets 
seeking the people of Zikr. When they find a community 
remembering Allah...they spread their wings to the earthly 
sky. Their Lord asks, though He knows better: ‘What are My 
servants saying?’ They reply: “They are doing Your Tasbih, Your 
Takbir, Your Hamd and Your Majd... * 


‘This Hadith is clear indication that collective Zikr is reported to Allah 
and therefore not an act which contravenes Shari‘ah. 


inthe famous Hadith Qudsi, Allah says: 
‘And if My servant remembers Me in a gathering, I will 
remember him in a gathering much better than his.” 
10.7.8. ‘Saying the intention verbally before 
commencing Salah is Bid‘a’ ** 
Answer: 


‘The Shafi‘i scholars state that there is no harm in speaking one’s intention 
aloud. In fact it is encouraged when (i) the person feels that the verbal 
uttering will help the heart (ii) the person feels he is vulnerable to the 
whispers (Waswasa) of the devil. *” 





256: Sahih al-Bukhivt Bock of Du‘is. Chapter, the Superiority of the remembrance of Alli 
Vadith no. 5929. oy 

257 Schihal-Bukkan, Book of Tawhtd. Hadith no, 6856. 

256. p. 84, The Response (Fix Your Deen series). Translated by Dr. Richard Gauvain. 

289 pp. 84-5, The Response (Fix Your Deen series). Translated by Dr. Richard Gauvai. 
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10.7.9. ‘Placing flowers on graves is Bid‘ and an 
imitation of the infidels’ 





Answer: 


Imam al-Bukhari and Muslim report from Ibn Abbas w that: 


‘The Prophet & once passed by two graves and sai 
being punished over trivial matters. 





Both are 
As for one of them, he 
ever took care when urinating. As for the other, he used to tell. 
tale! The Prophet then asked for a wet plant which he Snapped 
in half. He placed them on the graves and said: ‘Perhaps their 


punishment will be lightened until the plant withers.2 


The branches of plants glorify Allah as long as they are not dry, They 
bring Allah's mercy to the deceased in the grave because, as with 
all living things, they praise Allah. As for the claim that Muslims are 
imitating infidels, the Hadith shows clearly that this is also the Sunna of 


the Prophet $. One can only be punished for imitating infidels if we set 
out intentionally to do so. 


10.8. Conclusion. 


In short, the worships ordained by the Prophet are categorised into 
two types, The first are those worships which have been prescribed 
attached toa specific place, time, number and method. Such a type has to 
be performed exactly like the Prophet % performed it without addition 
or shortcomings, If someone does, then this falls under the Prophet's 
command that ‘every Bid‘a is misguidance’ Examples of such types of 
worship are the number of Rakats in the prescribed Salahs, the fasting 





259 p. 124, Ibid. 


261 Sahih al-Bukhdri, Book of Wadd, Chapter, what has been mentioned about urinating. 
Hadith ne, 211, 
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jn Ramadan, the rituals of Hajj and the amount and recipients of Zakah, 


The second type are those worships which form general guidance to 
the Muslims and are not specific to a particular time, place, number 
or method. Muslims are free to perform these types of worship with 
more freedom. Examples are like Nal prayers, Zikr, the recitation of the 
Qur'an, Dua and Salam upon the Prophet #.* 


It seems that the Wahhabis have failed to acknowledge this important 
difference and simply use the criteria that if the Prophet did not do it 
in that exact manner, it is forbidden, wrong and reprehensible, This 





ion defies common sense. ‘The jurists are clear in stating that in 
Islamic Shari'ah, everything is permissible until proven otherwise 
(GaUY EY Gl eal!l). We are allowed to perform Dua whenever we 
want, unless Shari‘sh has stated otherwise, like when in the toilet, We 
are free to perform optional prayers freely, unless Shari'ah has guided us 
otherwise, like at the time of Zawal. This is why the Prophet @ did not 
forbid Bilal from the Nafls he performed after every ablution. 





262 pp. 11-12.abislam Dina-Wastiyya waalteidal Glossary for National Curriculum for 
Religious Teaching, Syrla, 

263 Thisisthe principle which the majority ofthe abFich scholars adhere to Suppo 
forts manim foun inthe Quan, Alia states that eb le dient 
detail what is forbidden to you! (6: 119). tn ather words, everything is permssbie 
IFit isnot, then the Qur'an and Sunna have clearly defined itas forbs Foe 
discussion on this, please refer ta pp. 254-267, Malin af-ahkim. Muftu Muha 
Khan Qadir, Alami Ca'wat islamiyya Publications, Lahore. 
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in} NH . 
i} ya Understanding Aqidah is an introductory guide to the beliefs 
at ¢ach and every Muslim is required to'adhere to. ‘The book devotes an 
Ndividual chapter to the following topics: 







Si) 
Ri hi 
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——=F 


itt 
i ted 
thd Belief in Allah © Belief in the Last Day ij 
i 
_ © Understanding Shirk © Belief in Destiny 





} 
ated 


| | © Belief in the Angels Belief in resurrection after death 
Mey ales 
© Belief inthe Divine Scriptures Bid’a (innovation) 


_ ® Belief in the Messengers 


} Insha Allah, this book will serve as an indispensable guide for Muslims 
Seeking to learn the fundamentals of their religion. 
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